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PREFACE 


Praise be to Allah that is due from all grateful believers, a 
fullness of praise for all His favours: A praise that is 
abundantly sincere and blessed. May the blessings of Allah be 
upon our beloved Master Muhammed (sal Allahu alayhi wa 
sal lam), the chosen one, the Apostle of mercy and the seal of 
all Prophets (May peace and blessings of Allah be upon all of 
them); and upon his descendants who are upright and pure; a 
blessings lasting to the day of judgment, like the blessings 
bestowed upon the Prophet Ibrahim (alayhis salam) and his 
descendants. May Allah be pleased with all of the Prophetic 
companions. Ameen! Indeed Allah is most worthy of praise 
and supreme glorification. 

There are certain people in our time who declare things to be 
haram although those things are permissible in shariah. One 
such thing is the use of amulets. A few months back during a 
course of discussion with my well wisher, Mr Siraj Seth I was 
shocked to know that some people have started calling the use 
of amulets as haram and shirk. I was astonished to hear this 
because I have read in the books of Jurisprudence about the 
permissibility of amulets. Apart from this, I have read in the 
books of hadith and other works from scholars who have 
declared it permissible. 


Allah says in the Qur'an: 

i5a js \ 3 $M X\?> ife lOi od£ll iiiiJl UJ I Ji5 ^5 

^ ^ 4j 1 :QpcJ1 a j j«Uj ^ ci*j£j| slit (jc eiijlij Q-ijJl 


But say not - for any false thing that your tongues may put 
forth, - "This is lawful, and this is forbidden," so as to ascribe 
false things to Allah. For those who ascribe false things to 
Allah, will never prosper. [An-Nahl: 1 16] 


This verse talks about the polytheists who declared things to be 
haldl (permitted) or heir dm (forbidden) based on their whims 
and desire. Allah forbids making things permitted or forbidden 
based on whims and desires. 


Unfortunately those who declare use of amulets to be hardm 
are the people from a small sect who take pride in declaring 
Muslims as Deviant, Innovators, Pagans and Apostates. This 
book is an attempt to present a true picture regarding the 
permissibility of the use of amulets. As much as possible all 
the references are provided in detail including the year of 
death of various scholars to show as to how early these 
scholars were. 


I would like to express my thanks to my parents who have 
always blessed and encouraged me to do good things in life. It 
was a great help from my father who helped me in 
understanding various issues related with the topic and 
provided his invaluable suggestions. I would also like to thanks 
Shaykh Muhammed Khalil Rana Saeedi who has always been 
helpful in my research. My thanks are also due for Janab 
Zubair Qadri for his cooperation and constant reminder to 


complete this book in time. 

I would like to express my thanks to Allama Yaseen Akhtar 
Misbahi, Mawlana Abdul Mobln Nomani and Mufti Ashraf 
Raza Qadri for their dud, interest and encouragement to my 
small effort. 

I pray to Allah to accept my effort and make this book as a 
means to remove the confusion which is being spread. Ameen! 

Mohammed Fazlullah Sabri Chishti 
Friday, 3rd Shawwal 1432 Hijri 
2nd September 201 1 


INTRODUCTION 


Allah says in the Qur'an 

Ls^T jaJ* <£r? JjGj 


And \\ e send in the Qur an that which is healing and a mercy 
to the believers and it adds loss only to the unjust. 

[Surah Bani Israel, Verse 82 ] 


Imam Al-QurtubI al Maliki[d.671A.H/1273C.E] writes under 
this verse: 


<1)1 slfcii 'ij uTyLib LA&1 4 ) J J>Uj:JU 

Tt has been said that he who does not seek cure through the 
Qur’an, Allah does not cure him. 

jA ^y> s Uac ejLiSJj 

J JJL SysUilt (>1^1 ^ .JLsJl .JUj <jbl Qe 4JQJI Jj4 % 

The scholars interpret that verse in two ways however: the first 
is that cure is for the hearts, by the removal of ignorance and 
doubt which hinder the understanding of miracles and matters 
pointing to Allah Almighty; the second, that cure is for 
outward diseases, through the use of healing verses (ruqya) and 


seeking refuge and the like. 

[Al-Jami li-Ahkam al-Qur’an,under Sura Bani Israel, Verse 82] 

Imam al-Baydawi al Shall’ i[d.685 A. H/ 1286 CE.] writes under 
this verse: 

* LfcSJ tujj . 4^ UJ^ Jo jV+ J I ^ ^ | ^ 

* 2 t sJ^Cjl jljJ* J^l Jj] ^ 

It is said that it refers to what cures from physical diseases, 
such as the[Sura] Fatiha and Verses of Healing (aydt al- ‘ 
shifaa). 

[Anwar Al-tanzjl Wa-asrar Al-tawil, under Surah Bani Israel, Verse 82 ] 
Imam Al-QurtubI al Maliki[d.671A.H/1273C.E] writes: 

Jjkwdt 

I he scholars are unanimous on the permissibility of using 
medicine as well as Qur’anic verses. 

[Al-Jami li-Ahkam al-Qur’an, under Sura AI-Nahl, Verse 69 ] 
Imam Ibn Abi Ilatim narrates: 

w 6 oU-1 q 1 ^6 JJi jwi Ld i Ld acjj J D /s 

j*vUa)l (J 4J'| <Jj] 

Narrated Abdullah (bin Mas'ud) that Qur'an is a remedy for all 
illness of the Heart and Honey is a remedy for every illness. 

[Tafslr Ibn Abi Hatim, Hadlth 10418, Al Maktaba Al Asriyya, 

Lebanon.] 


Imam al-Bayhaqi narrates: 

Wathila bin al-Asqa’ narrated that a man complained to the 
prophet (Allah bless him and give him peace) that he has pain 
in his throat. The prophet (Allah bless him and give him peace) 
told him: Recite Qur’an. 

[Shu'bul Iman, HadTth 2580. Dar al-Kutub al-'Ilmiyah, Beirut, 1410/1990] 

Ali narrated that Prophet (Allah bless him and give him peace) 
said that the Qur’an is the best medicine. 

[Sunan Ibn Majah: Chapter on Medicine] 

Imam al-Bayhaqi narrates: 

ij.jU Ld y'-LjJI d ^ : ^ s W 4)1 d 

jJ ' (Ji yC yJ 41 0-^ yi ^ 

4j»4uu* S yT ^ li[y&j 4' d JUj Jt3 <$j** yi ‘^*4 y* 

Talha bin Musraf has narrated that when the Qur an is recited 
near a patient the patient feels comfortable. When Khaithama 
was sick I went to meet him. I said: “You look healthy today”. 
He replied “Today the Qur’an has been recited near me . 

[Shu'bul Iman, HadTth 2579, Dar al-Kutub al-'Umiyah. Beirut, 
1410/1990] 





Allah says that He has has given s h if a (healing) and rahma 
(mercy) in the Qur’an.This is a clear verse which proves the 
permissibility of using Quranic verses for curing outward 
(physical) disease as well as inner diseases like pride, envy etc. 

In the coming pages we will discuss the various methods in 
which verses from Qur’an can be used for healing. We will 
also see the permissibility of using du ’as [supplication/ 
invocation] from the hadith and also other permissible 
methods. 

I have tried my best to quote the classical scholars of Islam 
who were the authority on various branches of Islamic 
knowledge like like Arabic language, history, hadith, tafsTr and 
fiqh. As far as possible I have provided the dates of these 
scholars to show how close they were to time of the prophet 
[Allah bless him and give him peace]. 


RUQYA 

What is Ruqya 

The Arabic word ruqya means the Prophetic (Allah bless him 
and give him peace) healing method of treatment which 
includes the recitation of the verses from Qur’an or Surma or 
other approved words either by the patient or the practitioner. 
It often includes blowing on water and giving the patient to 
drink or on the affected part of the body. 

In English ruqya is interchangeably translated as: spell, charm, 
incantation 

Prophet [Allah bless him and give him peace] taught and 
practiced ruqya 

Hadlth from Suhih Bukhari, Kitab al-Tibb [The hook of 
Medicine] 

(1) Narrated 'Aisha: During the Prophet's fatal illness, he used 
to recite the Mu'auwidhat (Sura An-Nas and SuraAl-Falaq) and 
then blow' his breath over his body. When his illness was 
aggravated, I used to recite those two Suras and blow my 
breath over him and make him rub his body with his ow'n hand 
for its blessings." (Ma'mar asked Az-Zuhri: How' did the 
Prophet use to blow? Az-Zuhri said: lie used to blow on his 
hands and then passed them over his face.) 

Volume 7, Book 71, Number 631 

(2) Narrated 'Aisha: The Prophet ordered me or somebody else 


id 

to do ruqya (if there was danger) from an evil eye. 

Volume 7, Book 71, Number 634: 

(3) Narrated Urn Salama: that the Prophet saw' in her house a 
girl whose face had a black spot. He said. "She is under the 
effect of an evil eye; so treat her with a ruqya, " 

Volume 7, Book 71, Number 635 

(4) Narrated Al-Aswad: I asked 'Aisha about treating 

poisonous stings (a snake-bite or a scorpion sting) with a 
ruqya. She said, "The Prophet allowed the treatment of 
poisonous sting with ruqya. 

Volume 7, Book 71, Number 637 

(5) Narrated 'Abdul 'Aziz: Thabit and I went to Anas bin 
Malik. Thabit said, "O Abu Hamza! I am sick." On that Anas 
said. "Shall I treat you with the ruqya of Allah's Apostle?" 
Thabit said, "Yes," Anas recited, "O Allah! The Lord of the 
people, the Remover of trouble! (Please) cure (Heal) (this 
patient), for You are the Healer, None brings about healing but 
You; a healing that will leave behind no ailment." 

Volume 7, Book 71, Number 638 

(6) Narrated 'Aisha: The Prophet used to treat some of his wives 
by passing his right hand over the place of ailment and used to 
say, "O Allah, the Lord of the people! Remove the trouble and 
heal the patient, for You are the Healer. No healing is ol any 
avail but Yours; healing that will leave behind no ailment." 
Volume 7, Book 71, Number 639 

(7) Narrated ’Aisha: Allah's Apostle used to treat with a ruqya 
saying, "0 the Lord of the people! Remove the trouble The 
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cure is in Your Hands, and there is none except You who can 
remove it (the disease). " 

Volume 7, Book 71, Number 640 

(8) Narrated 'Aisha: The Prophet used to say to the patient, "In 
the Name of Allah The earth of our land and the saliva of some 
of us cure our patient." 

Volume 7, Book 71, Number 641 

The Prophet used to seek protection for al-Hasan and 
al-Husayn [ May Allah be pleased with both of them] 

(9) Imam Bukhari narrates: 

(kir U\ i j*j <uic <0)1 Jij <U)t (jfe j e/'Uc t^l 

a^Ldl ^1)1 i »c I 

Narrated Ibn ’Abbas the Prophet used to seek protection 
(yu'awwidhu) for al-Hasan and al-Husayn and say: "Your 
father [i.e. ancestor] used to seek protection with these words 
for Isma'il and Ishaq: I seek refuge in Allah's perfect words 
from every devil and every venomous animal, and from every 
evil eye." 

[Sahih a 1- Bukhari, English edition Chapter: ‘Prophets’, hadlth 590] 

(10) Anas reported that Allah's Messenger (Allah bless him and 
give him peace) granted him sanction to use ruqya (incanta- 
tion/spell) (as a cure) for the, influence of an evil eye, the sting 
of the scorpion and small pustules. 


15 

[Sahih Muslim; The Book on Salutations and Greetings; 
English: Book 026, Number 5449] 

11 . Narrated Ash-Shifa', -laughter of Abdullah: The Apostle of 
Allah (Allah bless him and give him peace) entered when I was 
with Hafsah, and he said to me: Why do you not teach this one 
the ruqya (spell) for skin eruptions as you taught her writing. 
[Sunan Abu Dawud; The Book of Medicine (Tibb): English: 
Book 28, Number 3878] 

Hadlth of Scorpion bite 

Narrated Ibn 'Abbas: Some of the companions of the Prophet 
passed by some people staying at a place where there was 
water and one of those people had been stung by a scorpion, A 
man from those staying near the water, came and said to the 
companions of the Prophet, "Is there anyone among you who 
can do ruqya as near the water there is a person who has been 
stung by a scorpion." So one of the Prophet's companions went 
to him and recited Sura-al-Fatiha for a sheep as his fees. The 
patient got cured and the man brought the sheep to his 
companions who disliked that and said, "You have taken wages 
for reciting Allah's Book." When they arrived at Medina, they 
said, 1 0 Allah’s Apostle! (This person) has taken wages for 
reciting Allah's Book" On that Allah's Apostle said, "You are 
most entitled to take wages for doing a ruqya with Allah's 
Book. [Sahih Bukhari, Kitab al-Tibb (The book of Medicine) Volume 7, 
Book 71, Number 633] 

It is clear from this hadlth that; 

(l)The companion knew and believed that Qur an has healing 
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for all kind of disease. 

(2) Surd al-Fatihd or any other verse from Qur’an can be used 
for the purpose of healing. 

(3) It is permissible to take wages for doing a ruqya with 
Allah's Book. 

Hadlth about ruqya being used during the time of 
Jahiliyyah 

(1) Jabir reported Allah's Messenger (Allah bless him and give 
him peace) prohibited ruqya (incantation). Then the people of 
Amr b. Hazm came to Allah's Messenger (Allah bless him and 
give him peace) and said: We know a ruqya (incantation) 
which we use for curing the sting of the scorpion but you have 
prohibited it. They recited (the words of incantation) before 
him, whereupon he said: i do not see any harm (in it), so he 
who amongst you is competent to do good to his brother 
should do that. [Sahih Muslim: The Book on Salutations and Greetings. 
English: Book 026, Number 5456] 

(2) Auf b, Malik Ashja'i reported: We practiced ruqya 
(incantation) in the pre-lslamic days and we said: Allah's 
Messenger, wlrat is your opinion about it? He said: Let me 
know your ruqya (incantation) and said: There is no harm in 
the ruqya (incantation) which does not smack of polytheism. 
[Sahih Muslim: The Book on Salutations and Greetings, 
English: Book 026, Number 5457] 

From this hadlth we see: 

(l) The Prophet (Allah bless him and give him peace) 
permitted all ruqya as long as it does not have any shirk 


(polytheism) or kufr (disbelief) in it. 

(2) The ruqya was from the time of Jahiliyyah (Pre Islamic 
time). Hence it cannot have any names of Allah or Qur anic 

verses. 

(3) This proves that ruqya containing words apart from names 
of Allah and Qur’an is also allowed as long as the reciter unde- 
rstands the meaning of it and it does not contain shirk or kufr. 

View r of Imam Malik 

Yahya related to me from Malik from Yahya ibn Said from 
Sulayman ibn Yasar that Urwa ibn az-Zubayr told him that the 
Messenger of Allah, may Allah bless him and grant him peace, 
entered the house of Umm Salama, the wife of the Prophet, 
may Allah bless him and grant him peace. There was a child 
weeping in the house, and they told him that it was from the 
evil eye, Urwa said, "The Messenger of Allah, may Allah bless 
him and grant him peace, said, 'Why do you not find someone 
to make an incantation (charm/spell/recitation) to protect it 

from the evil eye?' " 

[Muwatta, Chapter: The Evil Eye, Hadlth 1681] 

Imam al-Shafi’i allowed Ruqya 

Imam ibn Hajar al-‘Asqalani al-Shafi’i [d.852 A.H/1448 C.E] 
writes: 

Uj <0)1 ^ ^ W w* ^ 

jb 197 : 


Rabi’ [one of the students of Imam al-Shafi’i] asked (Imam) 
al-Shafi’i about Ruqyas, and he answered, ‘There is no 
problem in using Ruqyas containing words from the Book of 
Allah or other known formulas of dhikr. 

[Fath al-Bari, 10/197, Dar al-Fikr, Beirut] 

As per Imam Shaf i the ruqya can contain words other than the 
Book of Allah. 

Imam Ibn Hajar al -‘Asqalani’s view on Ruqya 

Imam Ibn Hajar al -‘Asqalani writes under the Sharh of hadlth 
of scorpion 

Imam Ibn Hajar al-‘ Asqalani writes: 

oyOutcoJljjTi ijdLyfe' 4*3 ^Jl jl>> (ij 

c5 be ijjj l+Jl j L* oaJU- jy L*Jt y£ 3 

j-Calljli 4 57 : ^4^ 

And from this hadlth we see the permissibility of Ruqyas using 
the Book of Allah, and this extends to the permissibility of 
Ruqyas with other transmitted Words of dhikr and du ’a from 
the Prophet (Allah bless him and give him peace), and also 
with words of dhikr not transmitted from the Prophet (Allah 
bless him and give him peace) as long as they do not contradict 
or conflict with those transmitted words of dhikr 


[Fath al-Bari, 4/457, Dar al-Fikr, Beirut] 


please note that Imam Ibn Hajar agrees to the use of ruqya 
with words of dhikr not transmitted from the Prophet (Allah 
bless him and give him peace) as long as they do not contradict 
or conflict with those transmitted words of dhikr. 

Shaykh Ibn Taymiyyah[d.728 A.H/1328 A.II] on ruqya 
Shaykh Ibn Taymiyyah writes: 

Sy } 3*ib Aij } £j> V* ^ W*3 

(>o 2005 A 1 426 ■ TijJI jb 563 ■ ^ 1 £ : ifcla* 

Similarly [Allah cures them] on account of what He facilitates 
for them of a physical movement or a [performed] action, or an 
answered supplication, or a beneficial ruqya, or a strength of 
the heart, or complete reliance [upon Allah] and other than that 
from the many ways besides medicinal treatment. 

[Majmua 1 Al-Fatawa, 21/563, Dar al-Wafa’, Egypt. 1426 A.H/ 2005 C.E] 

This shows that Shaykh Ibn Taymiyyahalso accepted the 
benefits of ruqya and he considered it as of one of the means 
which Allah has made through which people are cured. 

Ruqya apart from Qur’an and Hadlth 

Imam Ibn Hajar al-' Asqalani writes: 

0 A ist V'k £.W> oo»< <W j'j*' -b * 11 e' 

, J U3 < 0)1 Jj b$s' >dq P ■? ^ 

The scholars are agreed it is permissible use Ruqya when three 
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conditions are met, that is, they have the words of Allah or I lis 
names and attributes and it is in Arabic language or what is 
known from other means and believed that the spell does not 
affect itself but the affect is from Allah, 

[Path a! Bari, 10/195, Dar al-Fikr, Beirut] 

Imam Ibn Hajar agrees to the ruqya which is not from Qur’an 
and hadlth provided it does not contain shirk or kufr and with 
the belief that the affect is from Allah.We have already seen in 
the hadith of Sahih Muslim that Prophet (Allah bless him and 
give him peace) allowed ruqya from the pre Islamic time, 
which obviously cannot have words of Qur’an or hadith. 

Ruqya in non-Arabic language 

There are certain ruqyas used which are in languages other 
than Arabic, such as Siryani, Persian and Urdu. 

do d et* ipLd-w j U*)t Ld ? 1 j^J I 1 ^ 

BcU : JUs lk£j f£. WsJU Uj yj <i)| : aJi U yxi Q* 

C. : dljdaJl : Ja— 13^? t jo^*+JI, 5 1 1 Qbddt ^o^w+Jt) 

^ J (jil (J-A^ 995 ^1415 . jlj266 . ;t jo5 

(^1987^1407 

A ruqya for snake bites and fever was brought to the Prophet 
(Allah bless him and give him peace), which is: Shajja Qaran- 
iyya Malhat Ba.hr Qaft. The Prophet (Allah bless him and give 
him peace) was asked about it and he replied, “These are the 
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words that Sulayman (‘alayhi salam), the son of DawUd 
(‘alayhi salam), used, in which 1 see no harm,” and he 
permitted its use, even though he didn’t explain its meaning. 

Reference: 

(1) Al-Tabarani, Al-Mu'jam al-KabTr, 10/111, Maktaba Ibn 
Taymiyya, Cairo 

(2) A1-Tabarani, Al-Mu'jam Ai-Awsat, 5/266, Dar A1 
Haramain, Cairo.ed.l415A.H/1995C.E 

(3) Ibn al-Sunni, 'Amal al-Yawm wa al-Layla, Hadith 573, 
Maktabah Dar al-Bayan, Damascus. 1407 A.H/1987 C.E 

This hadith is da 'if (weak) due to the presence of Zayd bin 
Bakr and Ism’all bin Muslim in the chain of narration. 

Inspite of this weakness, Qadi ShawkanI [d,1250A.H/1834 CE] 
after quoting this hadith writes: 

I J«a> UUjw 2) jdt JsUJ'jlL <k3j}\ b/t (J-Jj 

^ Qjjl jstJl (J* 4i1 Jl jJI ci/J e' o-} ^ J>d byjdbj 

J LT (j-oly* M d3 jeh*) ^ 

( ^1984 A 1404 

From this we get the evidence that ruqya containing non 
Arabic words can also be used if the effect and benefit is 
proved from experience. But it should not contain words of 
magic , in which case it is not permissible to use , as the 
Prophet( Allah bless him and give him peace) told in the first 
hadith. 
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[Tufhat al-Dhakireen, P.318, Dar al-Kalam, Beirut. 1404A. 
H/1984 C.E] 

This is the personal opinion of Qadi ShawkanT. However the 
consensus of the scholars is upon the ruling that if the words of 
ruqya are not understood by the reciter then it should not be 
recited. 

There is another hadith mentioned by Ibn al-Sunni, with 
another chain of narration. That is also da ’if (weak) due to the 
presence of Ishaq bin Raf i and Sa’ad bin Mu’adh al-Ansari. 

[Ibn al-Sunni, 'Amal al-Yawm wa al-Layla, Hadith 575, 
Maktaba Dar al-Bayan, Damascuc.1407 A.H/1987 C.E] 

However there is another hadith which is hasan in strength. 

Imam Al-Tabarani [d.360A.H/971C.E] writes: 

J s 4-dfc -dll Q*, 4i\ J Jc J (a <U>I & Uq j yC (JjvsJ t 

*!**>• 1995 *1415 :S^UJl i^/\ >297 : :y°8 £ 

,/ift jb] 92 : y° 5 c ; I : Oil jjJl j JljjkJI 

0 s 1 994 -*1414 

Al-Mu'jam AI-Awsat, 8/297, Dar A1 Haramain, Cairo. ed. 1415 
A.H/1995C.E.This is a hasan chain. 

Ibn Hajar al-Haytami, Majma' az Zawaid, 5/192, Dar al-Fikr, 
Beirut .1414 A.H/1994 C.E 
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Qadi Shawkani has also mentioned this hadith. 

[Tufhat al-Dhakireen, P.317, Dar al-Kalam, Beirut. 1404A.H/ 
1984 C.E] 

We have already mentioned a hadith from Sahih Muslim in 
which Prophet (Allah bless him and give him peace) approved 
of a ruqya from pre Islamic time by telling that “there is no 
harm in the ruqya (incantation) which does not smack of 
polytheism.” 

/ 

From the above mentioned hadith ( hasan grading) and discuss- 
ion it is clear that ruqya is allowed even in non Arabic lang- 
uage if it is recited by a Muslim and understood by the reciter. 

It is also clear that no ruqya is allowed in Arabic or any other 
languages if it contains words of magic or shirk (polytheism) 
or kufr (disbelief)* 

From this we get the permissbility of reciting da ’a like Du ’a e 
Haidari which is in Arabic and is recited by the mashaykh and 
Scholars associated with Chishti-Sabri sufi order. 

Imam Ibn Ilajar al-Haytami al-Makki al-Shaffi [d.974 A.H/ 
1566 C.E] writes: 

cijjq ^ f~\ J6 y[ _jt kCjt- <J6 y I J 

wsofe' t*)[s * ‘ibli (3 Ay* 5* t ^ k»y£ l jQS 

43^1,) (Jb<J <Ujt .ebi^l Lj f 

Our madhhab (Shaft’ i) in this matter is that all written or 
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spoken [RuqyasJ - which contain names whose meanings are 
unknown - are forbidden to inscribe or recite, whereas if they 
contain the Names of Allah, His revealed verses, or adjuration 
( iqsam ) by His Prophets or Angels, then they are permissible to 
use (in written and spoken form). 

[Al-Fatawa al-HadTthiyyah, p.87, Dar al-Fikr, Beirut] 

Hence if the ruqya is recited in non- Arabic language and it’s 
meaning is known then there is no harm in using it. 

Imam Ibn Hajar al-Haytami al-Makki al-Shafi'i [d.974 A.H/ 
1566 C.E] write: 

■ 1 0-£j 1 S ^ (JUJ I j^cj £ jso ^ $ 

(jil yCj J-Jj , bail (^r 4 . ^SLiJl 

Among those who stated that Ruqyas with non-Arabic words 
whose meanings are not known arc prohibited to use include 
Ibn Rushd al-Maliki, "Izz ibn Abdus-Salam al-Shaffi, and a 
group of other Imams, while it was said that (the Tabi’i) Sa'id 
ibn al-Musayyib permitted their use. 

[Al-Fatawa al-HadTthiyyah, p.88. Dar al-Fikr, Beirut] 

In other words, if the meanings of those non-Arabic phrases 
are understood, and it is confirmed that there is no k ufr 
(disbelief) or shirk (polytheism) in them, their use is 
permissible. 

Imam Ibn Hajar al-Haytami al-Makki al-Shaffi [d.974 A.H/ 
1566 C.E] writes: 
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Al-‘Izz ibn Abdus-Salam stated that inscribing phrases of 
unknown meaning for purposes of healing (and other uses) is 
impermissible. However, if we find such Ruqya in the books ol 
those whom we can trust in their knowledge and din, and if 
they specifically advise their use (written or spoken), then this 
indicates the permissibility of their use, for he would not have 
advised their use until after understanding their meanings and 
implications, and verifying that they contained no k ufr 
(disbelief). On the other hand, if they simply mention it 
without recommending their use, then employing them remains 
prohibited, for in the majority of those cases, the authors 
simply record whatever they come across without examining 
their contents and meanings, only on the basis that someone 
benefited from that specific Ruqya. 

[Al-Fatawa al-HadTthiyyah, p.34. Dar al-Fikr, Beirut] 

Ruqya containing the names of Prophets and Angels 
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Muhammed Ibn ‘Allan as-Siddiqi Al-Shafi’i[d.l057A.H/ 
1647A.D] writes: 

f- 

(J* Jj cjLa»I (jt . jlJl Jijj 

IJ43 yjS Alfcij is aXj'^Ljl 

Imam al-Qurtubl al-Maliki said that ruqyas using the names of 
Angels and Prophets and other righteous servants are 
permissible to use but better to avoid. 

[Dalit al-Faiihin Sharh Riyad as-Salihin, 2/10, Dar al-Kutub al-'Iimiyah, 
Beirut] 

Imam Ahmad Dardlr al Maliki [d. 1201 A.H/1787 A.D] writes: 

^1^3 ‘Uit 4)1 #UwL. (4)1 ,U-t) i^S^S Mj (JjJl j}£.} 

AJltf-t ^ j/eLJI ( djj ^ Atf *i ) 4j 43 jS J\ ( ( .) 

W jiJIj Jtau 

-jS ^Wdjj^LdjLjU UtjawLijsu^J 

b jyi 1 Lm 45 ye 4- :ir> jS, S U J\ [ U Law Jju jJ.yJL U^nL (jjj y }] 
>*■' t /■*' 43 j 5 \\S JiUjl q] ^ 

jW 68 ■ u®4 Z. :4sUJI ^iU <ow, jjjjoJJ jiiuJl 

(^1986-41406 .SyUJl 

It is permissible to use ruqyas containing the Names of Allah 
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and the Names of the Prophet (Allah bless them all and give 
them peace) and the righteous, and the Qur'an... and it is 
permissible to use amulets (tamima) upon which these Names 
and Words are inscribed, whether the person is ill or healthy, 
or during menstruation or lochia, or to hang them upon an 
animal after placing them in a protective covering. One must 
not use words in the ruqya whose meanings are unknown, for 
Malik said they might be words of kufr (disbelief) 

Imam Ahmad as- Saw! [d. 124 1 A.H/1825 C.E] commented: 

Meaning, it is forbidden to use those words unless they were 
transmitted from a trustworthy knowledgeable source, such as 
the words found in the Da ’irah of Abu’ 1 Hasan al-Shadhuli, 
and in the Ahzab of Sayyid Ibrahim Dasuqi. 

[al Sharh al-Saghir by Imam al-Dardlr along with the hashiyya 
by Imam SawT, 4/768, Dar Al-Ma’arif, Cairo. 1406 A.1 1/1986 
C.E] 

Ijnui (Consensus) on ruqyu 

Imam ibn Hajar al-‘Asqalalni al-Shaft’i [d.852 A. H/ 1448 C.E) 
writes: 

Q4j4< S&i 

y! iy£uy Si e/ 4 sbjw cJyaj S. *t QyaJI (jLJJlj jt 

(J Uj 41 4 s ' ^ P P y 

jbl95 : u^IO^jUJjv^C 

And it is the Ijma ( Consensus) of the scholars on the 
permissibiility of the usage of ruqya provided three conditions 
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are met: 1) it must be from the blessed Words of Allah, or from 
His Names and Attributes, 2) it must be in Arabic, or from 
words whose meanings are understood [if in another language], 
o) it must not be believed that the ruqya in itself causes the 
healing or protection but that it is by the Power of Allah that 
the ruqya is a source of benefit. 

[Fathal Bari, 10/195, DSr al-Fikr, Beirut] 

Please note as per Imam Ibn Hajar al-'Asqalalni ruqya can be 
in a language other than Arabic it the help is sought from Allah 
and the meaning of the words is understood. 

Use of Ruqya upon water 

'A'isha reported that when any person fell ill with a disease or 
he had any ailment or he had any injury, the Apostle of Allah 
(Allah bless him and give him peace) placed his forefinger 
upon the ground and then lifted it by reciting the name of 
Allah, (and said): The dust of our ground with the Saliva of 
any one ot us would serve as a means whereby our illness 
would be cured with the sanction of Allah. 

[Sahih Muslim, Kitab As- Salam, English: Book 26 HadTth 5444] 

This hadfth proves that using any pure and haldl substance like 
w'ater, saffron etc is allowed with ruqya. 

Narrated Thabit ibn Qays ibn Shammas: The Apostle of Allah 
(Allah bless him and give him peace) entered upon Thabit ibn 
Qays, The version of Ahmad (ibn Salih) has: When he was ill. 
He (the Prophet) said: Remove the harm, 0 Lord of men, from 
Thabit ibn Qays ibn Shammas. He then took some dust of 
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Bat ban, and put it in a bowel, and then mixed it with water ana 
blew in it. and poured it on him. 

[Sunan Abu Dawud; The Book of Medicine (Tibb): English: 
Book 28, Number 3876] 

From this hadith we see that it is permissible to blow in water 
after reciting verses from the Qur’an and then sprinkling that 
water on the patient or giving him to drink. 

The view of Sayyida Ayesha Siddiqa [May Allah be pleased 
with her] 

Imam al-Baghawi writes: 

1 983 -M 403 5i-JI 

Sayyida Ayesha (may Allah be pleased with her) did not see 
anything wrong in reciting the wordings of taw ’ idh over water 
and then using that water for the treatment of the patient. 

[Sharh al-Sunna, 12/166, Al-Maktaba al- Islami, Beirut, 1403/1983] 

Method of reciting ruqya from experience of mashaykh 
and scholars 

Shaykh Ibn al- QayyIm[d.751A.H/1350 C.E] writes; 

£jyll cUjq cLje>3J ( 4J jdt . \j\yi QUc 3 . X* ^ 04-t 

( 1998,1419 :«>3J«:jSUJ'j'a4/141:aWlblj) 

While I was in the city of Makka, I once fell sick and had no 
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access to a doctor or medicine. So I used to seek cure in 
Al-Fatiha [The first chapter of the Qur’an] by sipping a drink 
from the well of Zamzam and reciting Al- Fatiha many times 
and then again drinking water from Zamzam. I repeated this act 
many times, all my problems vanished and I got complete cure. 
[Zad al-Ma’ad, 4/141, Dar Al-Fikr, Beirut, 1419/1998] 

This method, that is, reciting Al-Fatiha and then sipping a 
drink from the well of Zamzam is not proved from any hadith. 
It is based on the experience of Shaykh Ibn al-Qayyim. Since it 
does not contain anything which is prohibited by the shariah, it 
is allowed. Similarly, if a shaykh orders a particular ayat 
(verse) of the Qur’an to be recited a fixed number of times 
[based on his experience] for the purpose healing, it can be 
practiced, as it does not contradict any shariah rule. 

Ritqya and destiny 

Abu Khizamah reported from his father who said that he asked 
Allah’s Messenger “O Messenger of Allah’ This ruqya that we 
practice (and we blow) and these tadawi (medicines) that we 
use and the preventive measures we adopt do they alter Allah’s 
decree in any way?” He said, they are a part of Allah’s decree.” 

[Sunan al-Tirmidhl: Book on Medicine: English: 2072]. See, 
Musnad Ahmed 15472 

The recitation of ruqya is a part of decree. If it has been 
decreed, then it will be recited. It is one of the methods of 
making du ’a (supplication) to AIlah.Hence what ever changes 
occur due to ruqya is already decreed by Allah. 

Question I 

From the hadith mentioned in the previous pages it is clear that 
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Prophet (Allah bless him and give him peace) himself 
practiced and taught ruqya. Then what is the meaning of the 
hadith in which Prophet (Allah bless him and give him peace) 
called ruqya as shirk (polytheism)? 

Answer 

The hadith is mentioned in Sunan Abu Dawud. 

Imam Abu Dawud writes: 

odife' 0-HJ tijjs .joJ tsJj 
JU* &jSLy* (Jlij tils 

<U)1 Utij lilsSO-jJ 

^ j • <3 vl ’ s-JaJI AsT" : ijli ijjt ( Cj. i j^I&j 2) ^ls-ip4Jjl&4i 

(»1995 a 14 1 5 .^>3883 : 

Narrated Abdullah ibn Mas'ud; 

Zaynab, the wife of Abdullah ibn Mas'ud, told that Abdullah 
said: I heard the Apostle of Allah (Allah bless him and give 
him peace) saying: ruqya (spells), t a maim (sea shell) and 
tiwala (love-potions) are polytheism. 

I asked: Why do you say this? I swear by Allah, when my eye 
was discharging I used to go to so-and-so, the Jew, who 
applied a spell to me. When he applied the ruqya (spell) to me, 
it calmed down. Abdullah said: 

That was just the work of the Devil who was picking it with his 
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hand, and when he uttered the ruqya (spell) on it, he desisted. 
All you need to do is to say as the Apostle of Allah (Allah 
bless him and give him peace) used to say: Remove the harm, 
O Lord of men, and heal. Thou art the Healer. There is no 
remedy but Thine which leaves no disease behind. 

[Sunan Abu Dawud; The Book of Medicine (Tibb): English: 
Book 28, Number 3874] 

Also Sunan Ibn Majah 3521 and Musnad Ahmad 3433 

We have already seen in other narrations that prophet (Allah 
bless him and give him peace) himself practiced ruqya (recita- 
tion of verses from Qur’an or other supplicating words to 
Allah), but as per this hadlth from Sunan AbO Dawud, prophet 
(Allah bless him and give him peace) prohibited ruqya by 
calling ruqya as shirk (polytheism). So what is the meaning of 
the above hadith? 

First, in the hadlth, the ruqya was practiced by a Non-muslim 
(Jew). The Jews used those wordings w r hich consisted of shirk 
(polytheism) and kufr (disbelief). Hence this hadlth prohbites 
only the ruqya of the people of shirk who would seek help 
from the shayciteen and oihsis.Shariah does not allow any 
ruqya which is recited by a NonMuslim. As regards to ruqya in 
which there is no shirk, it is permissible and is established from 
the Prophet (Allah bless him and grant him peace) in numerous 
hadiths. 

In explaining the above hadlth, the great scholar Imam Ahmed 
bin Muhammed M-KhattabT [d.288A.H/901 C.E] writes 
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1 932 __a, i35i 

As for Ruqyas, those among them which are forbidden are 
those whose meanings are unknown, for they could contain 
sorcery or disbelief (kufr). As for those whose meanings are 

i 

understood and which contain the dhikr of Allah, then they are 
recommended and are sources of blessing, and Allah knows 
best. 

[Ma'alim al-Sunan, 4/266, al-Maktabah al-Ilmiyyah, Halab, 1351/ 1932] 
Imam al-Bayhaqi al- Shaft’ i[d.458A.H/1066C.E] writes: 

4 y 1 y 6 ^ $sj e£dJl.} 

Sayyedina Ibn Masud has narrated with a marfu ’ chain that 
ruqya, tamaim and tiwala is shirk (polytheism). By this he 
means all those ruqya and tamaim which are in non-Arabic 
language and whose meaning is unknown. 

[Al-Sunan al-Sgahir, 2/423, Dar al-Kutub al-'Ilmiyah, Beirut] 

Imam al-Baghawi al-Shafri[d.516A.H/1122 C.E] writes: 

^ V njitU-iJI tbyi «1 ^*(3^1 y* ( _e4‘ i -4.S 

L® Lees, _j l i 4 >oj 
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Those ruqya arc prohibited which contains the words of shirk 
(polytheism) or which conatins names [and help] of shaydteen 
(devils) or which contains non- Arabic words or those words 
whose meaning is unknown as it might contain words of 
[black] magic or words of kufr (disbelief). But those ruqya 
which has words from Qur’an or words through which help is 
sought from Allah, then this is not only allowed but also 
recommended because prophet (Allah bless him and give him 
peace) would blow over him upon reciting mu ’awwidhat [Sura 
al-Falaq and Sura al-Nas, chapter 112 and 1 13 of the Qur’an] 
[Sharh al-Sunnah, 12/159, al -Maktabah al -Islami, Beirut 1403 AH] 

Imam 'Abd al-Ra'uf Muhammad al-Munawi al Shafi’i 
[d. 1031A.H/1621 C.E] writes under this hadlth: 

iUbxl (Jc Qoo 5 ! iiJjiiJl c r*4iSJ U 

1972„ A 1 j 91 :wyjjy,:4ij* + Jljb342: ^ 2^ 

Qadi [Tvad al-Maliki] said, ‘He [The Prophet, Allah bless him 
and give him peace] stated that these are shirk [polytheism] 
either because w r hat was common during his time were those 
used during the Jahiliyyah [Pre Islamic] period which included 
words of shirk, or because the one using it would believe that 
they had independent power to effect certain results, a belief 
that leads to shirk. [Fayd al-qadir sharh al-Jami" al-saghTr, 2/342, Dar 
al-Marifah, Beirut, 1391 A. H/ 1972 C.E] 
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Hence it is clear that prophet (Allah bless him and give him 
peace) has prohibited those ruqya which contains words of 
shirk (polytheism) and kufr (disbelief). On the other hand, 
those ruqya which are free from shirk and kufr is permitted in 
Islam. 

Question 2 

What is the meaning of the hadlth which says that 70,000 
people who will eneter paradise are those who did not ask any 
one to recite ruqya for them? 

Answer 

The hadlth is narrated by Imam al-Bukhari and Imam Muslim. 
The hadlth of 70,000 people 

Narrated Ibn ’Abbas: The Prophet said, "The people were 
displayed in front of me and I saw one prophet passing by with 
a large group of his followers, and another prophet passing by 
with only a small group of people, and another prophet passing 
by with only ten (persons), and another prophet passing by 
with only five (persons), and another prophet passed by alone. 
And then I looked and saw a large multitude of people, so 1 
asked Gabriel, "Are these people my followers?’ He said, 'No, 
but look towards the horizon.’ 1 looked and saw a very large 
multitude of people. Gabriel said. ’Those are your followers, 
and those are seventy thousand (persons) in front of them win 
will neither have any reckoning of their accounts nor will 
receive any punishment.’ I asked, ’Why? 1 He said, 'For they 
used not to treat themselves with branding (cauterization) nor 
do they ask any one to recite ruqya for them and not to see evil 


36 

omen in things .and they used to put their trust (only) in their 
Lord." On hearing that, 'Ukasha bin Mihsan got up and said (to 
the Prophet), "Invoke Allah to make me one of them." The 
Prophet said, "O Allah, make him one of them." Then another 
man got up and said (to the Prophet), "Invoke Allah to make 
me one of them." The Prophet said, 'Ukasha has preceded you." 
[Sahih Bukhari, Kitab Ar-Riqaq; English: Volume 8, Book 76, 
Number 549] 

Note: Cauterization or Branding is the burning of part of a 
body to remove or close off a part of it, in an attempt to 
mitigate damage, remove an undesired growth, or minimize 
other potential medical harmful possibilities such as infections. 

Similar hadlth is found in Sahih Muslim but here we have 
addition of some extra words. 

In the narration of Imam Muslim it says; 

“They are those persons who neither practise ruqya nor do they 
ask any one to recite ruqya for them.” 

(Sahih Muslim, Kitab Al- Iman, English: Book 001 Hadlth 
425] 

Here the phrase: “who neither practice ruqya ’’ is addition to 
what is narrated by Imam al- Bukhari as mentioned above. If 
we take the literal meaning of the hadlth from Sahih Muslim, 
one should not recite ruqya for his suffering brother nor should 
the suffering person ask any one to recite ruqya for him! 

But this is not the correct understanding of the hadlth. The 
meaning of the hadlth is that one should not use those ruqya 
which shariah does not allow. And the importance of the 
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number seventy thousand is that this number of people will 
enter Jannah without accounting and that their faces will be as 
bright as the full moon. 

Shaykh Ibn Taymiyyah has a different explaination of this 
hadlth. He writes: 

s— *-Jalc _J Ay (WjArf Tlj) ijyj O^y 

^ i ‘wjL eijJ jb <uit (joJt 0^5 3 

jfiLT SjeajAbll JLu 

^2005 1 426 jjji ^1^1 82. ^jo 1 

These people are praised because they did not ask anyone to 
recite ruqya for them) yastarqun ( and ruqya is a type of da ' a 
so they did not ask others to pray for them. The phrase “and 
they did not recite ruqya) yarqun (” which is mentioned in the 
hadlth is a mistake (on the part of the narrator), for their ruqya 
for themselves and for others is a good deed. The Prophet 
(Allah bless him and give him peace (recited ruqya for himself 
and for others but he did not ask anyone to recite ruqya for 
him. His reciting ruqya for himself and others was like his 
making du'd’ for himself and others; this is something that is 
enjoined, for all the Prophets asked of Allah and prayed to 
Him, as Allah tells us in the stories of Adam, Ibrahim, Musa 
and others. 

[Majmua- Al-Fatawa, 1/182, Dar al-Wafa’, Egypt. 1426 A.H/ 2005 C.E] 

It is agreed that reciting ruqya is like making du’a to Allah, as 
has been mentioned by Shaykh Ibn Taymiyyah. 

Allah says in the Qur’an [Tr] 
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And We did not send any messenger except to be obeyed by 
permission of Allah. And if, when they wronged themselves, 
they had come to you, [O Muhammed], and asked forgiveness 
of Allah and the Messenger had asked forgiveness for them, 
they would have found Allah Accepting of repentance and 
Merciful. [4:64] 

This verse is teaching us to make request to pious ones to make 
du’a for us to Allah. 

In one hadlth it is narrated: 

Narrated Abu Darda': I heard the Apostle of Allah (Allah bless 
him and give him peace) say: If any of you is suffering from 
anything or his brother is suffering, he should say: Our Lord is 
Allah Who is in the heaven, holy is Thy name, Thy command 
reigns supreme in the heaven and the earth, as Thy mercy in 
the heaven, make Thy mercy in the earth; forgive us our sins, 
and our errors; Thou art the Lord of good men; send down 
mercy from Thy mercy, and remedy, and remedy from Thy 
remedy on this pain so that it is healed up. 

[Sunan Abu-Dawud, English, Kitab Al-Tibb (The book of 
Medicine) Hadlth 3883] 

It has been mentioned earlier that Prophet (Allah bless him and 
give him peace) not only recited ruqya for his family members 
and companions but also asked them to recite ruqya for those 
who were suffering. Hence if a Muslim is suffering from high 
fever or is severely ill, he might find it difficult to recite ruya 
and if he requests his fellow Muslim brother to recite a ruqya 
for him, there is no harm in this. 


Imam Ibn Hajar al-‘Asqa!alni writes: 
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.The Scholars have answered those who claim that this hadlth 
forbids Ruqyas with a number of answers and proofs, among 
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them being: 1) Imam Tabari and Imam Mazari said that the 
hadlth does not forbid Ruqyas but rather refers to those, such 
as the materialists, who believe that medicines can effect cures 
by themselves (independently of Allah), as the people of the 
Jahiliyyah (Pre Islamic time) believed. 2) Qadi Tyad said: 
‘Some of those who commented on this hadlth took this 
interpretation, and this interpretation is not sound. Rather, the 
Prophet (Allah bless him and give him peace) alluded to the 
fact that these 70,000 have a special distinction, namely, that 
they enter the Jannah (paradise) without the accounting, and 
that their faces will be as bright as the full moon. If it meant 
what these have said, then the 70,000 would not have been 
specified with this trait, for that is the belief of every single 
Muslim (reliance on Allah and seeing no independent effect in 
Ruqyas and medicine). So why specify only these 70,000 with 
this distinction?’ 3) The scholars have said that those Ruqyas 
which should be abandoned are those which employ the words 
of Jahiliyyah and whose meanings are unknown, because of 
the risk of their containing disbelief. 4) Their abandonment of 
Ruqyas arises from their reliance upon Allah in His repelling 
harm and disease, and being content with His decrees, not that 
it negates the permissibility of Ruqyas, because their use is 
established in the authentic hadTths and is transmitted from the 
Salaf. However, contentment and submission is superior to 
using secondary means. ”[Fath a! Bari, 16/284, Dar al-Fikr, Beirut] 

So the meaning of the above hadlth is that the 70,000 people 
mentioned in the hadlth will enter paradise without any 
accounting. This hadlth can not be used to prohibit Ruqya 
because prophet (Allah bless him and give him peace) not only 
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taught Ruqya to his companions but also practiced it upon his 
family and companions. 

Question 3 

What is the meaning of the hadlth found in Sunan Abu Dawud 
which states that Prophet disliked using ruqya (spells) except 
with the Mu ’awwidhatan (last two chapters of the Qur'an)? 

Answer 

The hadlth is related by Imam Abu Dawud in his Kitab 
Al-Khatam [English edition: Chapter: Signet-Rings, Book 34 
Hadlth 4210]. This hadlth is found in Sunan al-Nasai as well. 
The scholars of the hadlth have declared this hadlth to be 
munkar and da’ if (weak). Hence this hadlth is not a proof to 
prohibit ruqya. Also, if we make a reconciliation between 
various hadlth then it would mean that here Mu' awwidhatan 
does not mean only chapter 113 and 114, but also other verses 
from Qur’an and hadlth because we have seen that Prophet 
[Allah bless him and give him peace] taught ruqya (spells) 
consisting other than Mu' awwidhatan. 

Ruqya and Tawakkul 

Tawakkul means to put complete trust and reliance on Allah. 
Imam al- Tirmidhi writes: 

Sj5 Ql ^ ifyJuJt otkeJI o-a** 0 s isf- 

Sayyidina Anas ibn Malik reported that someone asked, “O 
Messenger of Allah, shall I tie my camel and trust in Allah or 


untie it and place trust in Allah”? He said, “Tie it and trust in 
Allah." 

[Siman al-Tirmidhl, English edition, Book 40, Chapter 60, Hadlth 2525] 

The meaning of the hadlth is that one should use his strength, 
resources and means to move towards his goal, but one should 
never consider the means and resources as the real cause of 
success. Instead, after performing our duty we should put our 
complete trust in Allah. 

Some people do not understand the real meaning of tawakkul 
and say that one should not use any means or medium to get 
cured. But this understanding is wrong and is against the 
teachings of he Prophet (Allah bless him and give him peace) 

The prophet (Allah bless him and give him peace) 
recommended many medicines for various diseases. Let us 
look at some of those hadlth. 

Narrated AbuDarda: I he Prophet (Allah bless him and give 
him peace) said: Allah has sent down both the disease and the 
cure, and He has appointed a cure for every disease, so treat 
yourselves medically, but use nothing unlawful. 

[Sunan Abu-Dawud, English, Kitab Al-Tibb (The book of 
Medicine) Hadlth 3865] 

It is related from Abu Hazim that he heard Sa’d as-Sa'idi being 
asked by people and none was between me and him, "What 
was used to treat the wound of the Prophet, may Allah bless 
him and grant him peace?" Sahl said, "There is no one left 
alive who knows better than I do. 'Ali used to bring water in his 


shield and Fatima used to wash the blood from his face. A 
straw mat was taken and burnt and the wound filled with it." 

(Bukhari; The Book of Wudu’ (Ablutions), Book 4, Hadlth 
244] 

Can any one have more tawakkul than Prophet (Allah bless 
him and give him peace) or Sayyida Fatima (may Allah be 
pleased with her)? When she used burnt ashes to heal the 
wound, the Prophet (Allah bless him and give him peace) did 
not stop her. If tawakkul would have been to sit quietly and not 
to use medicine or ruqya, then Prophet (Allah bless him and 
give him peace) would not have taught the use of ruqya and 
medicine. 

It shold also be noted that in an exceptional case prophet 
(Allah bless him and give him peace) allowed branding, which 
is a method of treatment and is disliked as per other hadlth. 

Imam al-Tirmidhl writes: 

o' O 6 UjcO- 

(JU 8 j'j j t&t q***' “Oic <cl)! 

V W' 

Sayyidina Anas (RA) said that the Prophet had Asad ibn 
Zurarah branded because of the disease shawkah (prickly, 
redness). [Sunan al-Tirmidhl, English edition, Hadlth 2057] 

Hence using medicine or asking others to make dti’a is not 
against tawakkul. If tawaakul would have been to sit and not 
ask anything, then 'Ukasha bin Mihsan (in the hadlth of 


'lUj ji ' W s <4> 0 s 
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70,000) would not have requested the prophet (Allah bless him 
and give him peace) to make supplication in his favour. 

With these examples it is clear that using means like medicine 
and ruqya is a Sunnah of the prophet (Allah bless him and give 
him peace). 

Sa’id bin Al-Musayyib 

Sa'id bin Al-Musayyib [born 15 AH, died 94AH], may Allah 
be pleased with him. He was the foremost traditionist, jurist, 
and Qur’anic interpreter among the tab ’ i [successor of the 
Companion], He met most of the Companions, including 
‘Umar, 'Uthman, and 'Ali [may Allah be pleased with all of 
them]. He was renowned for his reflection and memory, as 
well as for his piety, righteousness, and profound devotion. 
These characteristics caused everyone to consider him, even 
during his lifetime, the greatest Traditionist of his time. The 
Companions admired him greatly. 'Abd Allah ibn ’Umar once 
remarked: "If the Messenger had seen that young man, he 
would have been very pleased with him." Imam Shafi'i consi- 
dered all ahadTth [traditions] narrated by Sa’id bin al- Musa- 
yyib to be unquestionably authentic, even if the Companion 
from whom he had received it was not mentioned. This means 
that for Imam Shafi’i, Sa’id was of the same rank as the Comp- 
aions in knowledge and narration of the Prophetic Traditions. 
Reference 

0) ‘Ajjaj al-Khatib, al-Sunna Qabl al-Tadwin. 

(2) Abu Nu‘aym, Hilya, 1/163. 

(3) ibn Sa’d, Tabaqat, 5/126 

(4) Dhahabi, Siyaru A ’lam al-Nubala’, 4/234. 
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Al-Tiwala 

It is a sort of magical formula by which women sought to gain 
their husbands' love. 

Imam Ahmed bin Muhammed Al-KhattabI [d,288A.H/901 
C.E] writes 

1932_ A 1351 :(v d > - 

Al-tiwala is a type of Magic which makes a man love his wife 
[Ma'alim al-Sunan, 4/266, al-Maktabah al-Ilmiyyah, Halab, 
1351/ 1932] 

Imam Ibn al- Athir al- Jazari [d.606 AH/1210CE] writes: 

JUj <us1 a j Jj U ci'iU j>$> 

Al-tiwala is a type of Magic which makes a man love his wife. 
The reason why this type of ritual is classed by the Prophet 
(Allah bless him and give him peace) as an act of polytheism is 
because those who have it done for them believe that it has an 
effect and does the opposite of what Allah has prescribed. 
[Al-Nihaya, 1/200, Dar al-Kutub al-'Ilmiyah, Beirut, 141 8AH] 

Imam al-Baghawi writes: 

W? 3 5 j-Jl 1 J ^3 I VJ* : ' 

Tiawla is a type of magic .Al- Asma’i said it is something 
because of which love for wife is put in the heart of husband, 
rsharh al-Sunnah, 12/158-9, al -Maktabah al -Islami, Beirut 1403 AHJ 
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Ai-Nashra [Undoing spells] 

Al -Nashra means to remove the effect of magic. It is of two 
kinds: 

(a) Permissible Type: This consists of reciting permissible 
words or verses over water which is then used by the person 
afflicted. 

(b) Impermissible Type: This invloves using magic, satanic 
names etc. This is prohibited. 

Imam al-Bukhari writes: 

' * * f- 

- ois<J' g UJl If U,‘Ly'L'y Jli j&Aa 

Qatada said, "I asked Sa'id ibn al-Musayyab, 'If a man is 
bewitched or unable to come to his wife, can he seek to undo it 
or use nashra?' 'Yes,' he answered, 'There is no harm in that. 
By it they desire to put things right. That which is beneficial 
for people is not forbidden,'" 

[Sahih Bukhari, The Book of Medicine, Should the source of magic be 
extracted from where it is?] 

Imam al-Baghawi writes: 

: iJLsJiSjiidJI 4_dc. 4djt ) <1)1 (Jj-yj W 

(JjsT jdjuaj^a 

(Jli^ , j^»Jl s : (Jli 4jt < o*»tj jiP 

fr 

I I UjJ LX rt Kpyti 
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Jabir radi Allahu anhu narrates that Prophet (Allah bless him 
and give him peace) was asked regarding al-nashrah and he 
[Allah bless him and give him peace] said “It is a work of 
satan” . Nashrah is a kind of ruqya [recitation of certain 
permisible words] wdiich is used to cure those who are 
suspsected to be under the effect of Jinn (Satan). Many scholars 
have called it as makruh [disliked]. Hasan [Al-Basri] said it is 
magic and Sa'id bin AI-Musayyib said there is no harm in it. 

Shaykh Ibn al-Qayylm writes: 

wytjcuJlj cjliyedtj ^LSjJL 8 j&aJl : ijiliJI,} . jjf t— Jl ^ 

j|j208-207‘ 

Al-Nashrah means removing the effect a spell that has been 
cast, and is of two types: Type one is removing the spell by 
means of another spell. This is the w'ork of the Satan. The one 
who does this type of nashrah and the one for whom it is 
done; (they both) move close to Satan by means of this, so 
Satan cancels out what he did to the one on whom the spell 
was cast. The second type is nashrah by means of ruqya 
[recitation of certain permissible words], ta’awidhat [permis- 
isble amulets] and permissible du’a [prayers] and remedies. 
This is permissible and is in fact recommended. 

[Fatawa Imam al- Muftln, Ibn Qayylm ahJawziyyah, p.207-8, 
Dar Ibn Hazm, Beirut] 

A method of Nashra Preparation given by Imam QurtubI 
al-maliki [d.671A.H/1273 C.E] 
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Imam al-Qurtubi writes: 


ijLJaJ .tbl < { 0 ^' _j£(J3 } 3 iCubsUaJt (J*i I j&Cj 

f. ** * ■" 

LijuU j&J Al+c ** Q ^ '*£J 1 jA h^'^Lj j&J 

(J^s j$js (J_jJo (J'» B^LaU dj ^ • Q.J Liyu_} S'iLaU Ac* 

_^J >oJ 4 j jjy^LstO ^3 8 B jUw5 3 A*J j ^ 4 '! ^ 

>oLi sj'&s (iU i q*-ej y~ ^ 


Various verses [Sural 12, 113 and 1 14] are recited over a clean 
container which is then filled with water; the water is then used 
for wudu’ by someone who already has a valid wudu 1 , and who 
also soaks his head and limbs with it but does not use it for 
ghusl or istinja'; it may be drunk; he then prays two rak'as at 
the conclusion of which he asks for healing, and so for three 
days.[ Tafslr QurtubT, Under Sura Bani Isra’il, Ayah 82; 17:82] 


Question 

What is the meaning of the hadlth in which al-Nashrah has 
been called as shirk? 


Answer 

The hadlth is related by Imam Abu Dawud. He narrates: 
i t *A3«*jU w J U5o4> 

yUa^AjI (JlaiSjdjJI 

j|^j868 . j ; g jiijJI (j l-jL ; odaJl e-jbxf” : B3IB Ql 

( ^1995 *1415. /ui 

Jabir radi Allahu anhu narrates that Prophet (Allah bless him 
and give him peace) was asked regarding al-nashrah and he 
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[Allah bless him and give him peace] said “It is a work of 
satan”. 

[Sunan Abu Dawud; The Book of Medicine (Tibb): English: 
Book 28, Number 3859] 

[ See Musnad Ahmad 3/ 296], 

In explaining this hadlth Imam al- QurtubT writes. 

Jc Id* q\ :Q*3 OJJS B f?3 Wi ^ J^T 

gljljJI ^3 j AU «3 till v^" ti ^ ^ 

J (jaJI b J'b u3 :oJj ^ t} -4 J u d ^" 

v*y\&9 

82 AjhJJt 

Ibn Abd al Barr has said that there is some weakness in this 
report. There can be many explainations for this. If some thing 
is recited from the book of Allah or from the words of prophet 
(Allah bless him and give him peace) then al-nashara will be 
accepted because it is a type of medicine. The water which is 
obtained after washing [the amulets containing verses from 
Qur'an] is like the water which was obtained after the ablution 
of the prophet (Allah bless him and give him peace). There is 
no harm in curing people as long as there is no shirk involved 

in it. 

[ Tafslr QurtubT, Under Sura Bani Isra’il, Ayah 82; 17:82] 

Based on the explaination and the understanding of Imam 
Sa'id ibn al-Musayyab, Imam al-Baghawi, Imam al- QurtubT 
and Shaykh Ibn Ibn al-Qayylm it is clear that the Prophet 
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(Allah bless him and give him peace) called only those 
nashrah as shirk which does not involve verses from Qur'an , 
Sunnah or other permissible words. 

From the preceding discussion and the understanding of the 
scholars it is clear that the nashrah which is prohibited and has 
been called as “a work of satan” [Sunan Abu Dawud 3868] is 
the one which involves magic and sataic names, where as the 
nashrah which is permissible is that which involves permitted 
words ;free from shirk and satanic names. 

A method to prevent evil eye — Black spot on chin 

Shaykh Ibn al-Qayyifn al- Jawziyyah[d.751A.H/1350 C.E] 
writes: 

Uajl dJi £ F ']lU ^3 Uijj Lf. “tdc U? <j 

^ £ 

1 3 ^* 0 : (JUi . j cut «tjjl (J 

[Imam] al- Baghawi has narrated in his book Shark al Sunnah 
that once Sayyedina Uthman [may Allah be pleased with him] 
saw a handsome boy and commanded: “Blacken his left chin 
so that evil eye does not touch him” 

[Zad al Ma’ad, 3/157, Dar al-Fikr, Beirut, See Sliarh al Sunnah, 12/166] 

Taw id h [Amulets] 

The meaning of the Arabic word t aw i dh is an amulet. 
Generally it is used for those amulets which conatins words 
from Qur'an, Sunnd or other apprvoved things. 
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Hadlth showing the permissibility of hanging amulets in neck 
Hadlth of 'Amr ibn Shu’ayb 

Imam al-Tirmidhl narrates: 

yi Jj-E yC LTV Wi ^ ^ 

jS^\ li[ Jl5 jsX^ . 4jI (_U= 4)1 o 1 s cc> y* 

^3 bjQc <!jU&3 ^ ^UbJl 4)1 s-jU&j s 41 (i 

fgjjo 3 jf- yi 41 Uyjt ^ ^ ^ ol 5 

jfc, 1 

( uyjJ j ri .^ jS Jl^ljdUU[jb3528 * 

Imam al-Tirmidhl narrates the hadlth of 'Amr ibn Shu ayb, 
from his father, from his grandfather ['Amr ibn al- As], that 
the Messenger of Allah (Allah bless him and give him peace) 
used to teach them for fearful situations during sleep the 
words: a'udhu bi kalimatillah al-tammdt min ghadabihi wa 
sharri ’ ibddihi wa min hamazat al-shayatina wa anyahdurun 
(I seek refuge in Allah's perfect words from His wrath, from 
the evil of His servants, from the whispered insinuations ot 
devils, and lest they come to me.) 'Abd Allah ibn Amr [in 
Tirmidhi and Abu Dawud: 'Abd Allah ibn 'Umar] used to 
teach these words to those of his sons who had reached the age 
of reason, and used to write them and hang them upon those 
who had not. Imam al-Tirmidhl has graded the hadith as hasan 

gartb 

[Sunan al-Tirmidhl, Book of Da'awat, Vol.5, Hadlth No. 3528, 
Dar-u-Ihy a 1 -ut-T urath, Beirut. English: 3539] 
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This hadlth has been narrated by the following hadlth masters 
with different chains and wordings. 

(1) Imam al- Bukhari Khalq Afal al-'Ibad 

(2) Imam al-Tirmidhi Sunan 3528 

(3) Imam Ibn Abi Shayba — Musannaf Ibn Abi Shayba3261 

(4) Imam Abu Dawud — Sunan 3893 

(5) Imam Ahmed bin Hanbal — Musnad Ahmad 6895, where 
Shaykh Ahmad Shakir has graded the chain of the hadlth as 
Sahih 

(6) Imam al-Hakim- in his al-Mustadrak 1/ 548 where he calls 
it Isnadu Sahih (with a sahih chain), and Imam Dhahabi did not 
comment on the verdict of Imam Hakim 

(7) Imam al-Bayhaqi-- Kitab al-adab, no. 993 

(8) Imam al-Baghawi— Masabih al-Sunnah 2/216 

(9) Imam al-Tibrizi — Mishkat al-Masabih, no. 2477 

(10) Imam al-Mundhiri — Al-Targhib wa-al-tarhib, no.2384 

(11) Imam Nasai— Amal al-Yawm Wal-Laylah, no. 765 

(12) Imam Mundhiri — Mukhlasar Sunan Abu Dawud, no. 3 744 

(13) Imam Razi — TafsTr Mafatih al-Ghayb under Sura 
al-Mu'minun, ayah 97 

(14) Imam al-Nawawi — Al -Adhkar 

(15) Imam al-Sayyid Mahmud Alusi — TafsTr Ruh al-Ma'ani 
under Sura al-Mu'minun, ayah 97 

(16) Imam Ibn Kathlr— TafsTr, under Sura al-Mu'minun, ayah 97 

(17) Imam al-Dhahabi- Al-Tibb al-Nabawi, p.281 

(18) Shaykh Ibn al- Qayylm — Zad al- ma'ad 

(19) Qadi Shawkani — TafsTr, under Sura al-Mu'minun, ayah 97 

(20) Nawab Siddiq Hasan Khan Bhopali — TafsTr , under Sura 
al-Mu'minun, ayah 97 

(21) Shaykh A’-Albani-- Sahih Sunan TirmidhT, no. 2 7 93 
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Imam al-Bukhari has narrated this hadlth with another chain 
which does not conatin Imam Muhammed bin Ishaq. 
ImamBukhari writes: 

Siy» ‘UjI ^ ^ du? oJU. (ji 0-^1 JU 

j a .,^a c- bell wijl 

JUj ‘ d)t ( yvsj 

4jLic (J _) iq-ad" (qv*J ^ yfe" ^ jb 

Imam al-Bukhari narrates the hadlth through Ahmad bin 
Khalid from Ismail from ’Amr ibn Shu'ayb from his father, 
from his grandfather who said that walld bin walTd used to get 
scared during sleep.The prophet (Allah bless him and give him 
peace) told him to recite a 'udhu bi kalimatillah al-tammat mm 
ghadabihi wa s karri 'ibadihi wa min hamazat al-shayatina wa 
an yahdurun while sleeping. When he did this, his fear went 
away. 

And 'Abd Allah ibn 'Umar used to teach these words to those 
of his sons who had reached the age of reason, and used to 
write them and hang them upon those who had not. 

[Khalq Afal al-'Ibad, p.89, Muasasat al-Risalah, Beirut, 1411 
ATI] 

This hadlth is sahih and those who declare wearing of amulets 
to be shirk should take a note of these great scholars of Islam 
who not only narrated this hadlth but also recommended it in 
their works. Did they all commit shirk and kufr? Forget about 
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calling it kufr and shirk, not even one of them called the hadith 
as da ‘if (weak)!! Was their understanding of Islam wrong? 
Were they not the scholars of hadith ? Those who are dividing 
Muslims by spreading their own reasoning which is not based 
on Qur’an and Sunna should take a note of this. They should 
first learn the basic teachings of Islam before shouting shirk 
and kufr! Some of these modern day self proclaimed scholars 
try to find fault in the action of the companions of the Prophet 
(Allah bless him and give him peace) acting as if their 
understanding of Islam is betther than the understanding of the 
companions as explained by the scholars. 

Ruling of other Scholars on the hadith of ‘Amr ibn Shu'ayb 

Imam Ali al-Qari [d. 1014 AH] writes; 

( jb384* y>) 

This hadith is the basis for hanging those taw 'Idhat (amulets) 
which contain the names of Allah, The glorified and exalted. 
[Mirqat a!-Mafatih, Ali al-Qan, 5/384, Dar al-Kutub al-' Ilmiyah, Beirut, 
1422 AH/200 ICE] 

Imam al -Dhahabi [d.748AH/I347CE] after quoting the above 
hadith writes: 

jti28 1 . L+f" 

The issue [of hanging amulets] being disliked will arise only if 
the person has the belief that the taw 'idh [amulets] in itself has 
the self power to bring benefit and harm or it contains those 
words whose meaning is unknown. 

[Al- Tibb al nabawi, p.281, Dar Ihya' al 'Uloom, Beirut, 1406/1986] 


55 

Shaykh Abdul Rahman mubarakpuri [d. 1352 AH/ 1931 CE] 
writes: 

(jjLct J jjLu L» J od-vJl JlS 

1419 :^^-^yd1^ljdUL*[jb 473 : ‘ 

Shaykh ‘Abdul Haq Dehlavi has written in [Ashi’at-al-] 
Lama’ at that this hadith has the evidence for hanging 
taw ’ d h at [amulets] in children’s neck. And it is ha ram 
[forbidden] by consensus to hang seashells and stones as was 

the practice in pre-Islamic days. 

[Tuhfat Al-Ahwadhi, 4/473, Dar-u-Ihya’-ut-Turath, Beirut, 1419] 

After quoting the hadith of Amr ibn Shu ayb, Shaykh Ibn 
al-Qayylm writes: 

jtjJl 

jSolljb 167 : U° 4 C- 

There is no doubt that these words are suitable and effective a 

removing all types of harm. 

[Zad al Ma’ad, 4/167, Dar al-Fikr, Beirut] 

Verdict from the Pious Predecessors {Salaf al-Saliheen / 
regarding amulets 

Ruling from Tabi’un 

[Followers of the companions of the prophet, Allah bless him 
and give him peace] 

: JLs Ql yC <jJU <J(i ^ ( 1 * 
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ti[dT^ jl ■ (J LfiJ Jj jxid I I i^i 0*sX>* <z*J L* 


Abu ‘Ismah said, “1 asked Sa’id ibn al-Musayyab about 
ta ’widh and he said: ‘there is no harm when it is covered with 
leather/” 


jeUaC^jCiillvlt jdfdjd UjO^> Lui^» 

4**aJ joJ uy* Li d> [3 4^*03 

Ata was asked about a menstruating woman who had a 
ta ’widh on her. He said “If it is [on] leather she should take it 
off and if it is in a silver box, if she wishes she may put it on 
and if she wishes she need not put it on.” 

OJyed t d/'td I 

Mujahid would write ta’w'idh for people and hang it on them. 

^1 4j! 4^j| d?^ ^ L^jo>> jXj bJjv>(4 ) 

t dibu clyl” j*)l d)* 

Abu Ja’far was asked concerning writing something from 
Qur’an and hanging it or tying it and he did not see anything 
wrong in it. 

(5) The hadlth of sunan al- Tirmidhl which has already been 
discussed 

,©2-**^ dJ/ dX^^^ld^ dJ^ -- d^ bdu^ j2o *d Lsdu^(^) 

Ibn Sirin did not see anything wrong in writing from the 
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Qur’an and tying it. 

J\ j <u1 U» Jl3 U> J^d )^' ^ & A ^ (7) . 

LLo> 

Ayyub said that he saw ‘Ubaydullah ibn ‘Abdullah ibn ‘Umar 
was tying a thread on his shoulder. 

^ yC d^ dr^ ^ ^ ^ ^ ^ 

d)l : JU 

# 

.Ata said there is nothing with tying Qur’an [writing something 
from Qur’an and then tying it]. 

Abu Ja’far was asked concerning hanging tawi ’dh in children s 
neck and he allowed it. 

Jubyar said there is no harm in hanging taw’idh written from 
Qura’n, provided it is taken off before going to the toilet and 
before intercourse. 

Reference: 

1 2£ : Jo^UsJI J dr* : V ^ 1 : 

ji jb74 

Al-Musannaf Ibn Abi Shayba, The book of Medicine, 12/74, 
Dar Qurtuba, Beirut. 
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Verdict of other Scholars regarding amulets 
Imam Malik 

The Maliki Hadith master Imam Ibn ‘Abd al-Barr said: 

3® ^ v (jcd*£j l/'I' 'y <Jbl ajt- j cUU JU oij 

L$lU« ijj ^fij ti[ 4- rilajJI ^3 (Jc- obtl 

C4,r^ (JjJ qy* JiSi cJ"* 3 IJes3 

:^l53^tSjtj3:^^£jt 4-^3^161 <j° 17 ^ :uv^^l)eUUue^ 

(V>JI 

Imam Malik said, there is no blame in hanging written ruqyas 
[that is, amulet] which contain the Names of Allah upon the 
necks ol the sick, to derive the healing blessings contained 
therein, so long as he does not intend by that to prevent the 
effects of the evil eye before they fall. If some effects of the 
evil eye have already befallen one, then it is permissible to 
employ ruqyas according to Imam Malik, and to hang written 
ones upon oneself. 

[Al TamhTd, Ibn ‘Abd AI Barr. 17/16!, Ministry of Awqaf, Morocco] 

See Tafslr al bahr-al muhit, Imam Abu Hayyan al-andalusi, 
Sura Bani Israil Ayah82, 17:82 
Imam Al- Nawawi writes 

(V 997 J 417 

One may adduce as evidence for their permissibility [amulets 
(ta'widh)] from the hadith of'Amr ibn Shu'avb. 

[Imam Al-Nawawi, al-Majmu’ sharh al-muhadhdhab- 2/88, Dar al Fikr, 
Beirut 1417/1997] 


Imam Ibn Hajar al-Asqalalni writes: 


As for those [amulets] which contain formulas of 

dhikr, then there is no prohibition against them, for these are 
used to gain blessings and protection by the Divine Names and 
dhikr of Allah. [Fath al-Bari, 6/142, Dar al-Fikr, Beirut] 

Imam Ahmad Dardlr al Maliki [d. 1201 A.H/1787 A.D] writes: 

43U-1 y 4 j/ 0^ 1 ( 1 *Ua v* 53 ^ ( } ( 

1406 ,s jA UJI-3 J UJOb 768: u* 4 £ 4^3 C^’ 4 

It is permissible to use amulets (tamima) upon which these 
Names and Words are inscribed, whether the person is ll or 
healthy, or during menstruation or lochia, or to hang them upon 
an animal after placing them in a protective covering. 

[al Sharh al-Saghir by Imam al-DardTr along with the hSahryya 
by Imam Sawl, 4/768, Dar Al-Ma'arrf, Cairo.1406 A.H-1986 

C.E] 

Use of Amulets during the State of Impurity 
Sa'id bin Al-Musayyib 

Imam al- Baghawi writes: 

jW . oIjSJI v^! ^ ^ ^ 
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-44c jjj£ 

(*1403^^^-^^^159-158. y*12 ‘ C ^t.^LJl C> s } 

Sa’id bin Al-Musayyib was asked concerning putting of 
ta ’widh [amulets] containing verses of Qur’an around the neck 
of women and young children. He replied that it is permisisble 
if the ta’widh [amulet] is contained in leather wrap or some 
metallic [iron] box. 

[Sharh al-Sunnah, 12/158-9, al -Maktabah a! -Island, Beirut 1403 AH] 

Imam Malik 

J d*? ^ 4 U-s-aJ 1 t $< < U' UdJ! (Je (jsixj Lf. ^ " ell L JU 

(^1997 a 1417 

Imam Malik said: “There is no harm if something written from 
Qur an is hanged onto menstruating women or children 
provided it is covered with iron or leather.” 

[Imam Al-Nawawi, al-Majmu’ sharh al-muhadhdhab, 2/88, Dar al Filer, 
Beirut. 1417/1997] 

Imam Sayyid Ibn Aabidm ShamI [d. 1252/1836] writes: 

v^ 1 d^> Ji ul h)j, jb^ll <J 3 y-Ull J-F jlj^l 

4s jiLi \ j I Qc Jj 3 [jcJ | 

( i >+ U)l v uQt J b 5 23‘ 

It is allowed for a mensturating woman [and people in the state 
ot uncleanliness] to hang or tie taw ‘Tdhat to their sides [arms] 
provided it is placed in a suitable cover. 

[Radd al-Mufhar, Ibn AabidTn, 9/523, Dar a!-Kutub al-llmiyah, Beirut, 
1415/1994] 
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'Allama Tafitawl [d.I231A.H/1816 C.E] writes: 


1 j! jt si wt. ^3 d^c A dJycdl (3*^ U'K y Js 

3 J'i L$JuL*j ofe" o' 

( >0 l Jb If ^,^ 3 ^ AS^t+JI jb 183 ‘ 


It is stated in the [book] hindlya that it is permissible to hang 
taw’Idh [amulets] but one should take them off before going to 
the toilet and before intercourse." 

[HashTya al- TahtawT ala Ad-Durr al-Mukhtar, 4/183, Dar al-Marifah, 
Beirut, 1395/1975] 


Note: This is when the amulet is not covered with a plastic or a 
leather cover or is not contained in other covering. 


An Amulet for Fever- by Imam Ahmad bin Hanbal 

Shaykh Ibn al-Qayylm writes: 


jbbuis} .4)1 

^L|70-69> : ^ui4td# 

c\j|i 3 djpt 'd* v°*4o cJLAl 4-9 


(vu^i jS 4J1 jb 291 : 

Al-maruzT said: Abu Abdullah (Imam Ahmad) was informed 
that I was suffering from fever; he sent me a piece of paper 
which had these words written on it. [Translation ol the 
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meaning] In the Name of Allah, the Most Gracious, the Most 
Benificent. In the Name of Allah, and depending on Allah. 
Muhammad is the prophet of Allah, (sal Allahu ‘alayhi wa 
sallam) We said, "O Fire! Be thou cool, and (a means of) safety 
for Abraham!" Then they sought a stratagem against him: but 
We made them the ones that lost most! [Sura Al-Anbiya, ayat 
69-70,21:69-70] 

Ya Allah, the Lord of Jibreel and Mikaeel and Israfeel 
[Gabriel, Micheal, Israfel], cure this person with this 
supplication by your Power, Strength and Might, O! Lord of 
the creatons! Ameen! 

[Zad al Ma’ad, 4/291, Dar al-Fikr, Beirut] 

The amulet given by Imam Ahmed bin Hanbal for fever 
contained verses from Qur’an followed by words from hadith. 
But it is not found in any hadith that these wordings, that is, 
this Qur’anic verse followed by these words of hadith are 
beneficial for curing fever. It was a personal experience of 
Imam Ahmed bin Hanbal. 

Shaykh Ibn al- Qayylm writes: 

LXU ^ blj «jb! Ql (J® Jb; 

njlai iJjyiUl jjicl y I nj& Ll :tJL5 

lo <1)1 ^ ^ 3! <1)1 

$1 * Sjif (jL...<I)t sd-fc t 

(J U .dJi (j \ jsji' -U Ji £3 <jt)! fji S j yC .jfcjd 

<al / s 3*-*^ Jti jdj tiy 

>>j! ^ (J _j j> 0^ ^si»J QLi (Jb>3 SOjO-4 
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dJ\j : Jbs t)i <H : jtol Jbs cH Sbj Y <J\ 

e'iL-J t 3 0j4 <£,3a! tid-U OJy-N! 

(^3jW = jSbiJt 1 : j) 

Al-maruzi narrates with his chain of narration from Yunus bin 
Hibban who said: “I asked Abu Jafar Muhammad bin Ali that 
can I hang taw ’idh [amulets]? He said if the tawi ’idh [amulet] 
conatins words from the Book of Allah or words of the 
prophet, Allah bless him and give him peace, then you can 
hang it and use it as a remedy as much as possible. I said that I 
write this [same wordings as above] for the cure of fever, he 
said, it is alright” 

Imam Ahmad has narrated from Sayyeda Ayesha, may Allah 
be pleased with her that she had a soft stand on this matter. 
Harb said that Imam Ahmad bin hanbal did not take a hard 
stand on this issue. Imam Ahmad bin Hanbal said that 
Savyedina Ibn Masud ,may Allah be pleased with him, used to 
have a hard stand on this matter. Imam Ahmad was asked 
concerning those tamditn [amulets] which are hanged after the 
befalling of calamity. He said: “I hope there is nothing wrong 
with this”. 

Al-Khallal has narrated that ‘Abdullah, the son of Imam 
Ahmad has narrated that he saw' that his father used to wrire 
taw ‘ idh [amulets] for those who have certain fear and for fever 
after it strikes. 

[Zad al Ma’ad, 4/291, Dar al-Fikr, Beirut] 

An Amulet for women suffering from Labor Pain-by Ibn 
Abbas [May Allah be pleased with him] 


Shaykh Ibn al- Qayyim writes: 
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Je 4)1 jS :JU (^1 W* /v& 

^ (J ^ £>' !<i)t A*& t :^JUa iL^daJ (3 UJi L^J^' OJ 

&• J&z [>) dr? < 5^ 1 ; J^ As* ^ ^ ^ 4 ^ 

2Js \ 3 J 6 liU .UuJy *i~» jj :<J^> .Ig^aLi <at fiJ* Its ‘or^ 

yli ,(J jJI ^ vCOXt ij^ 'J ^ :< -^ ,4 “^' J 

(o^jy: jSOltjb 291 : u= 4 ^:^j^l^l^bjUjliU).^b4^Ur 


Jkrima narrated that Sayyedina Ibn Abbas [may Allah be 
pleased with him] said “Sayyedina ‘Isa [bin Maryam] [May 
Peace of Allah be upon him] once passed by a cow that was 
suffering from hard labor. The cow said [to Sayyedina Isa, 
peace of Allah be upon him] ‘O Word of Allah! [Please] Ask 
Allah to relive me from what I am suffering from.’ He said 
[translation of the meaning] “O creator of the soul from 
another soul, who brings to life a soul from within another 
soul, relieve her”. The cow then gave birth and soon started to 
smell her newly born. Ibn Abbas [may Allah be pleased with 
him] then said; “Therefore, when a woman is suffering from 
hard labor, write these words for her.” 

Al-Khallal said: “Similarly those wordings [Islamic prayer] 
which we have mentioned before are also beneficial. 


An Amulet for Nosebleed — Practiced by Shaykh Ibn 
Taymiyyah 

Shaykh Ibn al-Qayylm writes: 

<£*^■“*44]. :iyt] {y^H^ia33*Ljl \J° j>\ L 

aUijUr .oicljJl ^ t^UT j_3 ?: : d !H 
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(kwjjW: jCdljb29l : 

Shaykh al-Islam Ibn Taymiyyah used to write following Ayah 
[verse] on his forehead: [Translation of the meaning] 

Then the word went forth: "O earth! Swallow up thy water, and 
O sky! Withhold (thy rain)!" and the water abated, and the 
matter was ended. The Ark rested on Mount Judi, and the word 
went forth: "Away with those who do wrong! "[Hud, Ayah 44; 11:44] 

In addition I heard Shaykh Ibn Taymiyyah say: “I wrote this 
Ayah for several people and they were cured.” He also said: “It 
is not allowed to write this Ayah with the blood of the 
nosebleed as some ignorant people do, because blood is impure 
and one is not allowed to use it to write Allah’s speech.” 

[Zad al Ma’ad, 4/291, Dar al-Fikr, Beirut] 

An Amulet for Fungal infection— To be written at a special 
time 

Shaykh Ibn al- Qayylm writes: 

>U)1 tyjjt 1 3JWI (fcl t;} : jt jk>p\ 04 C :a) y>' *— ■ 

jSA ji*J3 Aj 

/iJtjb 291 

When the Sun becomes Yellow [about to set] one should write 
the following Ayah: [Translation .of the meaning] 

O ye that believe! Fear Allah, and believe in His Messenger, 
and He will bestow on you a double portion of His Mercy: He 
will provide for you a Light by which ye shall walk (straight in 
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your path), and He will forgive you (your past): for Allah is 
Oft- Forgiving, Most Merciful. [A1 -Hadid, Ayah 28; 57:28] 

[Zad al Ma’ad, 4/291, Dar al-Fikr, Beirut] 

There is no hadlth which says that this verse has to be written 
only when the Sun becomes Yellow. This is the personal 
experience of Shaykh Ibn al-Qayylm. Similarly other scholars, 
based upon their experience have suggested certain other 
amulets to be written at certain fixed time. 

An Amulet for Toothache 

Shaykh Ibn al-Qayylm writes: 

4jbl J •O'' 1 jfeJl 

One should write on the cheek that is closer to the pain: 
[Translation of the meaning] 

‘In the name of God, most Gracious, most Compassionate’. It 
is He Who has created for you (the faculties of) hearing, sight, 
feeling and understanding: little thanks it is ye give! 

[Al-MummGn, Ayah 78; 23:78. Also AI-Mulk, Ayah 23; 67:23] 

Amulets based on the experience of Shaykh Ibn al-Qayylm 

An Amulet for Fever of Three day 

Shaykh Ibn al- QayyTm writes: 
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,U ls*U+j J ^ 

(kWjjW: jb 291 : 

One should write the following on three thin separate papers: 
[Translation of the meaning] 

“In the name of Allah it is running away. In the name of Allah 
it has subsided, In the name of Allah it has decreased”. 

Eevery day [that the fever lasts], one should swallow the paper 

with some water. 

[Zad al Ma’ad, 4/291, Dar al-Fikr, Beirut] 

The wordings of this amulet are not established by any sahih 
hadlth. Since the help is sought from Allah, there is no 
prohibition in using these types of amulets. 

An Amulet for Sciatica 

Shaykh Ibn al-Qayytm writes: 

aJal-J ’ills oJl s ^ ^ 

Xi )l jb 291 : - ,j) 

One should write 'In the name of Allah, most Gracious, most 

Compassionate’. O! Allah, Lord of everything, owner of 

everything and Creator of everything! You have created the 

Sciatic nerve and me .Do not give power over me, nor allow it 

to cut it. Heal me completely and eradicate the illness.There is 

none who can heal except You. 

[Zad al Ma‘ad, 4/291, Dar al-Fikr, Beirut] 


The wording of this amulet is not established by any sahih 


hadlth. Since the help is sought from Allah, there is no 
prohibition in using these types of amulets. 

Amulets in Non-Arabic Language 

We have already seen the permissibility of using ruqya in 
non-Arabic language as long as it does not contain any shirk, 
kufr, magic and help is sought from Allah alone.The reciter 
must be a Muslim and must understand the meaning of it.The 
same rule applies to amulets as well. 

The great Indian Hanafi Jurist and muhaddith Shah Abdul Aziz 
Dehlawi al-Naqshbandi [d. 1239 A.H/1823 C.E] used to give 
tawidh [amulets] in non-Arabic language as well. 

[Shall Abdul Aziz, Malfuzat, p.124, Pakistan Educations 
Publishers Limited, Karachi. 13 80/1 960] 

The leading Salafi scholars of the Indian Subcontinent like 
Nazir Hussain Dehlawl and Siddiq Hasan Khan Bhopali have 
their hadlth transmission chain passing through Shah Abdul 
Aziz nuaddithth Dehlawi. 

Washing Amulets with Water and Drinking it 

View of Sayyidina Ibn Abbas [May Allah be pleased with him] 

Imam al-Baghawi writes: 

J>5 < j UlL ^y ^ ksofe' Ljit LsJtc 
t-jl y I 21 : UusLf JLi 

idtdtaA 

: J Ls j ■Jh'S.i jd> < 3 I 
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i , yljLll Ll j 

( ^1983. A 1403^^ : j.^^|^^t:^yguU)U:^JlCyi) 

Sayyeda Ayesha (rd) did not see anything wrong in reciting the 
wordings of taw ’idh over water and then using that water for 
the treatment of the patient. Mujahid said “It is permisisble to 
write [the verses of] the Qur’an and wash it and then give that 
water to the patient to drink.” And a similar thing is narrated 
from Abu Qulaba. Al- Nakahi and Ibn Sirin have decalred it 
disliked [makruh ] .And it is reported from Ibn Abbas that a 
woman was facing problem during the delivery of a child. Ibn 
Abbas told a few verses from the Qur’an and other wordings to 
be written and then washed and this water should be then given 
to the woman to drink. Ayyub said” I saw Abu Qulaba writing 
a few verses of the Qur’an, then he washed it with water and 
gave it to a man to drink who was suffering from insanity 
[funoon] 

[Sharh al-Sunna, 12/166, Al-Maktabah al- Islam i, Beirut, 1403/1983] 


Shaykh Ibn Taymiyyah [d.728 A.H/1328 A.H] on washing 
amulets and drinking it 


Shaykh Ibn Taymiyyah writes: 

w* tXyw (y* s 1 1 1 jy--i 

yC I (ot Ql Uj '0—^ .Ql 


4jt)t :■ sKjt ii^:i Jts u^Lci yd y® . yi 

yrV*jL*JI yj 4JJ O^t >. ALlt yLtfT" kt)i 

Uf ^ sUz j\ \J& jj jv }$i) 

^3 d^Or^ if* 




,JL»j3 <jUij 4l(j < r ^j ; Jtjj .sUjU: 8itjLw # L J^tc yJ iyj[ UJ ;^1 JU 

(jl ojIj :4I U-e Jls ,Lfs y^j l« Jh**^ :^d ” i *M it j$ :<^1 Jli 


(,a2005j» 1426 jS^36 : 


It is permissible to write for the one afflicted [with the evil eye] 
and others of the sick something from the Book of Allah and 
His dhikr with permissible ink, and wash [the ink off the paper] 
and give it to drink, as Ahmad and others have explicated. 
‘Abdullah ibn Ahmad said: ‘I read unto my father: YaTa ibn 
‘Ubayd narrated to us: Sufyan narrated to us: from Muhammad 
ibn Abi Layla: from al-Hakam: from Sa’id ibn Jubayr: from 
Ibn ‘Abbas (Allah be pleased with him); he said: When labour 
becomes difficult for a woman one should write: ‘In Allah’s 
name, there is no god but Allah, the Clement the Honourable. 
Glory to Allah Lord of the Magnificent Throne! All praise to 
Allah Lord of the Worlds. On the day when they behold it, it 
will be as if they had but tarried for an evening or the morning 
thereof (A1 Nazi'at,79:46), On the day when they behold what 
they were promised, it will be as if they had but tarried for an 
hour of a day, A clear message. Shall any be destroyed save 
evil-living folk? (Al-Ahqaf, 46:35) 


My father said: ‘Aswad ibn ‘Amir narrated to us with his chain 
[of narration] the same thing and he said: one writes [the 
ta'widh] in a clean vessel and gives it to drink’. My father said: 
’and Waki’ added in his narration: she is given to drink [from 
it] and it is sprinkled below her navel. ‘Abdullah said: I saw 
my father writing [a ta'widh] for a woman on a cup or 
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something clean.’ 

[Majmua 1 Al-Fatawa, 19/36, Dar al-Wafa’, Egypt. 1426 A.H/ 
2005 C.E] 

From this narration we see: 

(1) There is no harm in writing amulets in a clean cup or bowl. 

(2) The amulet can be written with any halal and clean thing. 

(3) The amulet can be washed and its water can be given to the 
patient to drink as well as it can be sprinkled on the patient. 

Shaykh Ibn Taymiyyah writes further: 


yLiw yJ y-*il bt l y'oJ* yi OJ"! y/ 
yi yiy~i!/y*<> 41^^00 

yil y* y* Ovs*— y* CT ‘uM ^ ^ y* O y^ 

41 4)1 (> 

[46 

u yi>; 

;p3\ CU42 J$I t'k J4 & ^ \ 

< \ ^r. jjx (jJovJ jx)! ■d*' 

^3 4c ^Lbi tiU Ajj> v^I y j>li ees 3 :Jc JlS 

t*2005 xl426 j^:*UjJljb37: 


Shaykh Ibn Taymiyyah then transmitted this narration of Ibn 
‘Abbas through another route, and he said at the end of it: ' Ali 


hadith. Since the help is sought from Allah, there is no 
prohibition in using these types of amulets. 

Amulets in Non-Arabic Language 

We have already seen the permissibility of using ruqya in 
non- Arabic language as long as it does not contain any shirk, 
kufr, magic and help is sought from Allah alone.The reciter 
must be a Muslim and must understand the meaning of it. The 
same rule applies to amulets as well. 

The great Indian Hanafi Jurist and muhaddith Shah Abdul Aziz 
Dehlawl al-Naqshbandi [d. 1239 A.H/1823 C.E] used to give 
tawldh [amulets] in non -Arabic language as well. 

[Shah Abdul Aziz, Malfuzat, p.124, Pakistan Educations 
Publishers Limited, Karachi. 13 80/ 1960] 

The leading Salafi scholars of the Indian Subcontinent like 
Nazir Hussain Dehlawl and Siddiq Hasan Khan Bhopali have 
their hadith transmission chain passing through Shah Abdul 
Aziz nuaddithth Dehlawl. 

Washing Amulets with Water and Drinking it 

View of Sayyidina Ibn Abbas [May Allah be pleased with him] 
Imam al-Baghawi writes: 

■0^1 ^ J iyu J U dy 11 M Itiiz yC 

g)T> 3 Jt yl (j*Li : oaU? Jtjj 

J *S\ 

: 1 *3 . ^U#3 jii) ^ 
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Sayyeda Ayesha (rd) did not see anything wrong in reciting the 
wordings of taw ‘idh over water and then using that water for 
the treatment of the patient Mujahid said “It is permisisble to 
write [the verses of] the Qur’an and wash it and then give that 
water to the patient to drink.” And a similar thing is narrated 
from Abu Qulaba. Al- Nakahi and Ibn Sirin have decalred it 
disliked [makruh] .And it is reported from Ibn Abbas that a 
woman w'as facing problem during the delivery of a child. Ibn 
Abbas told a few verses from the Qur’an and other wordings to 
be written and then washed and this water should be then given 
to the woman to drink. Ayyub said” I saw Abu Qulaba writing 
a few verses of the Qur’an, then he washed it with water and 
gave it to a man to drink who was suffering from insanity 
\junoon] 

[Sharh al-Sunna, 12/166, Al-Maktabah al- Island, Beirut, 1403/1983] 


Shaykh Ibn Taymiyyah [d.728 A.H/132S A.H] on washing 
amulets and drinking it 


Shaykh Ibn Taymiyyah writes: 

.sku-ll) ail c-jUT ^ iL-i (JV3 yjl ^ B Jip « wUa-JJ J3 ?vJ 


aJ^ajjt „o-4 : 4=^381^1 Jo jus> <£& <jt 

Uf i 46 i( Sfe j\\£k Jj jjS 
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your path), and He will forgive you (your past): for Allah is 
Oft- Forgiving, Most Merciful. [A1 -Hadid, Ayah 28; 57:28] 

[Zad al Ma’ad, 4/291, Dar al-Fikr, Beirut] 

There is no hadTth which says that this verse has to be written 
only when the Sun becomes Yellow. This is the personal 
experience of Shaykh Ibn al-Qayylm. Similarly other scholars, 
based upon their experience have suggested certain other 
amulets to be w'ritten at certain fixed time. 

An Amulet for Toothache 

Shaykh Ibn al-Qayylm w r rites: 

One should write on the cheek that is closer to the pain: 
[Translation of the meaning] 

‘In the name of God, most Gracious, most Compassionate’. It 
is He Who has created for you (the faculties of) hearing, sight, 
feeling and understanding: little thanks it is ye give! 
[Al-MuminQn, Ayah 78; 23:78. Also AI-Mulk, Ayah 23; 67:23] 

Amulets based on the experience of Shaykh Ibn al-QayyTm 

An Amulet for Fever of Three day 

Shaykh Ibn al- Qayyim writes: 

j)~J -yyjs <i)' ja~~i xiUa) uwts Jc v%s 5o 


,U l4*iaw 3 A> J WWT &J3 ^ *~i***S ^ 

(^:^Gb 291 : 

One should write the following on three thin separate papers: 
[Translation of the meaning] 

“In the name of Allah it is running away, In the name of Allah 
it has subsided, In the name of Allah it has decreased . 

Eevery day [that the fever lasts], one should swallow the paper 

with some water. 

[Zad al Ma’ad, 4/291, Dar al-Fikr, Beirut] 

The wordings of this amulet are not established by any sahth 
hadTth. Since the help is sought from Allah, there is no 
prohibition in using these types of amulets. 

An Amulet for Sciatica 

Shaykh Ibn al-Qayytm writes: 

^ jc * .uLi ^ ^ ^ ,HS& 

Xilljb 291 : . . 

One" should write ‘In the name of Allah, most Grac.ous, most 

Compassionate’. O! Allah, Lord of everything, owner of 

everything and Creator of everything! You have created the 

Sciatic nerve and me .Do not give power over me, nor allow it 

to cut it.Heal me completely and eradicate the illness.There is 

none who can heal except You. 

[Zad al Ma’ad, 4/291, Dar al-Fikr, Beirut] 

The wording of this amulet is not established by any sahih 
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hadtth. Since the help is sought from Allah, there is no 
prohibition in using these types of amulets. 

Amulets in Non-Arabic Language 

We have already seen the permissibility of using ruqya in 
non-Arabic language as long as it does not contain any shirk, 
kujr, magic and help is sought from Allah alone. The reciter 
must be a Muslim and must understand the meaning of it. The 
same rule applies to amulets as well. 

The great Indian Hanafi Jurist and muhaddith Shah Abdul Aziz 
Dehlawi al-Naqshbandi [d.1239 A.H/1823 C.E] used to give 
tawidh [amulets] in non-Arabic language as well. 

[Shah Abdul Azfz, Malfuzat, p. 124, Pakistan Educations 
Publishers Limited, Karachi. 1380/1960] 

The leading Salafi scholars of the Indian Subcontinent like 
Nazir Plussain Dehlawi and Siddiq Hasan Khan Bhopali have 
their hadlth transmission chain passing through Shah Abdul 
Aziz nuaddithth Dehlawi. 

Washing Amulets with Water and Drinking it 

View of Sayyidina Ibn Abbas [May Allah be pleased with him] 
Imam al-Baghaw'i writes: 

^ ^ . ,(Jt j Ay* J L,t jj5 y LpT yc 

» ^ ^ ^ ^ ^ 

• vy' aZ , QUe ^,,-7 
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Sayyeda Ayesha (rd) did not see anything wrong in reciting the 
wordings of taw 'idh over water and then using that water for 
the treatment of the patient. Mujahid said “It is permisisble to 
write [the verses of] the Qur’an and wash it and then give that 
water to the patient to drink.” And a similar thing is narrated 
from Abu Qulaba. Al- Nakahi and Ibn Sirin have decaired it 
disliked [makruh ] .And it is reported from Ibn Abbas that a 
woman was facing problem during the delivery of a child. Ibn 
Abbas told a few verses from the Qur’an and other wordings to 
be written and then washed and this water should be then given 
to the woman to drink. Ayyub said” I saw Abu Qulaba writing 
a few verses of the Qur’an, then he washed it with water and 
gave it to a man to drink who was suffering from insanity 
\junoon] 

[Sharh al-Sunna, 12/166, Al-Maktabah at- Islami, Beirut, 1403/1983] 


Shaykh Ibn Taymiyyah [d.728 A.H/1328 A.H] on washing 
amulets and drinking it 


Shaykh Ibn Taymiyyah writes: 


iji-ji-u 1 1 'QQ Cjl P ‘9? ’ 
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It is permissible to write for the one afflicted [with the evil eye] 
and others of the sick something from the Book of Allah and 
His dhikr with permissible ink, and wash [the ink off the paper] ; 
and give it to drink, as Ahmad and others have explicated. 
"Abdullah ibn Ahmad said: ‘I read unto my father: Ya’la ibn 
‘Ubayd narrated to us: Sufyan narrated to us: from Muhammad I 
ibn Abi Layla: from al-Hakam: from Sa'id ibn Jubayr: from 
Ibn ‘Abbas (Allah be pleased with him): he said: When labour 
becomes difficult for a woman one should write: ‘In Allah’s 
name, there is no god but Allah, the Clement the Honourable. 
Glory to Allah Lord of the Magnificent Throne! All praise to 
Allah Lord of the Worlds. On the day when they behold it, it 
will be as if they had but tarried for an evening or the morning 
thereof (A1 Nazi'at,79:46), On the day when they behold what 
they were promised, it will be as if they had but tarried for an 
hour of a day, A clear message. Shall any be destroyed save 
evil-living folk? (Al-Ahqaf, 46:35) 

My father said: ‘As wad ibn ‘Amir narrated to us with his chain 
[of narration] the same thing and he said: one writes [the I 
ta'widh] in a clean vessel and gives it to drink’. My father said: 
‘and Waki’ added in his narration: she is given to drink [from 
it] and it is sprinkled below her navel. ‘Abdullah said: 1 saw 
my father writing [a ta'widh] for a woman on a cup or 


something clean.’ 
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[Majmua' Al-Fatawa, 19/36, Dar al-Wafa’, Egypt. 1426 A.H/ 
2005 C.E] 

From this narration we see: 

(1) There is no harm in writing amulets in a clean cup or bowl. 

(2) The amulet can be written with any halal and clean thing. 

(3) The amulet can be washed and its water can be given to the 
patient to drink as well as it can be sprinkled on the patient: 

Shaykh Ibn Taymiyyah writes further: 


^4i\ L5 ' V* ^ 

(Jjdl <Jj! ^ 4)t S : (J® J** 'M : 

t\ Ilic \Jsb JJ Jg J$£} 

' ( 46 

a is & *£ ^ ^ 
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(,*2005*1426 ^=^>37: u«19£: 


Shaykh Ibn Taymiyyah then transmitted this narration of Ibn 
‘Abbas through another route, and he said at the end of it. Ali 
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(meaning Ibn al-Hasan, the nephew of the narrator of this 
narration) said: ‘one writes [the ta’widh ] on paper and ties it 
around the upper arm of a woman’. ‘Ali said: ‘indeed we tried 
this and did not see anything more remarkable than it. When 
she delivered, it was quickly disposed of, by subsequently 
shredding it or burning it.’ 

[Majmua' Al-Fatawa, 19/37, Dar al-Wafa’, Egypt. 1426 A.H 1 j 
2005 C.E] 

I 

This narration mentioned by Shaykh Ibn Taymiyyah proves ' 
that there is no harm in tying amulets. 

Shaykh Ibn al-Qayylm writes: 

>UiJl <iUs J*>3 Ajj& 3 yl ^g)t Jaxj 

Several scholars from the first three generations [ salaf] have 
allowed writing the [verses from] Qur’an and then washing it 
and drinking that water. They used to consider it as a healing 
from Allah, 


[Zad al Ma ad, 4/291, Dar al-Fikr, Beirut] 

Amulets for difficulty during childbirth — Use of Saffron 

Shay kit Ibn al- Qayylm writes 


tqjlc yjs. ilJ\j ; <j)| : J^! Jt5 

^ :iU£ 41 3 t J igx* 

t I (J> g I gj4jt JLJJ.\ 4)! h)UJ! 
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Al Khallal narrated that ‘Abdullah the son of Imam Ahmad 
said that his father wrote amulet on a white paper or a white 
bowl for women who suffered from difficult pregnancies. In the 
amulet he wrote the hadlth narrated by Sayyedina Ibn Abbas 
[Translation of the meaning] There is no deity worthy of 
worship except Allah, The Most Forbearing, the Most 
Generous. All praise is due to Allah, the Lord of the Mighty 
Throne. All the praises and thanks are to Allah the Lord of all 
created things. 

Therefore patiently persevere, as did (all) apostles of inflexible 
purpose; and be in no haste about the (Unbelievers). On the 
Day that they see the (Punishment) promised them, (it will be) 
as if they had not tarried more than an hour in a single day. 
(Thine but) to proclaim the Message: but shall any be 
destroyed except those who transgress? [Al-Ahqaf, ayat 35, 
46:35] The Day they see it, (It will be) as if they had tarried but 
a single evening, or (at most till) the following morn! 
[An-Naziat, ayat 46, 79:46] 

Al- Khallal narrated that al-Maruz! said that a man came to 
father of Abdullah [that is Imam Ahmad] and asked him to 
write an amulet for a woman who had gone into labor pain for 
two days. Imam Ahmad asked the man to bring a wide bowl 
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with some Saffron [and wrote the amulet for that woman], He 
narrated that Imam Ahmad used to write amulet for several 
other people. 

[Zad al Ma’ad, 4/291, Dar al-Fikr, Beirut] 

It is clear that there is no harm in using Saffron for writing 
amulets on a clean bowl. 

Shaykh Ibn al- Qayylm writes: 


w Ifci ko csjO-« ti[j 

jSLeJt jb 291 

There is another method of writing this amulet. This should be 
written in a clean bowl. The pregnant woman should drink 
water from this bowl and should sprinkle some of it on her 
stomach. [Translation of the meaning] 

By the (angels) who tear out (the souls of the wicked) with 
violence; By those who gently draw out (the souls of the 
blessed); And by those who glide along (on errands of mercy). 
Then press forward as in a race. [Al-Inshiqaq, ayat 1-4; 84:1-4] 


[Zad al Ma’ad, 4/291. Dar al-Fikr, Beirut] 
Imam al-Dhahabi writes: 


(_r“L <oU *Ut leUi 


i * i T » h 


J! U*jd3 3 cH-> ^ lK 

_ j (aT jJsJ \ 5 1 t ^U t w^ X ' 3 


oJU . ^ O - ) ^^3ji 


75 


r s> Sjl >wi LS>’51 I 5 J 3 +* ( * ) 
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Imam Ahmad said there is no prohibition for writing [the 
verses of] the Qura’n on something, then washing it and 
drinking that water thus obtained. And if a person writes 
Qur’an on some bowl or something else and after washing it, 
the water thus obtained is given to a patient and then also there 
is no harm in it.Similarly after reciting the Qur’an over water, 
the water should be sprinkled onto the patient and if a woman 
is suffering from labor pain, the verses of the Qura’n should be 
written on something, then washed and the water thus obtained 
should be given to that woman for drinking. 

It is narrated from Sayyedina Ibn Abbas that when a woman is 
suffering from labor pain, the following should be written on a 
clean bowl and then it should be washed and the water thus 
obtained should be given to the woman for drinking. 

On the Day that they see the (Punishment) promised them 
[al-Ahqaf, Ayah 35; 46:35] 

The Day they see it, (It will be) as if they had tarried but a 
single evening, or (at most till) the following morn! 
[Al-Nazi’at, Ayah 46; 79:46] 

There is, in their stories, instruction for men endued with 
understanding. [Yusuf, Ayah 111; 12:111] 

[Al- Tibb al nafc^d, p.281, Dar Ihya' al ’Uloom, Beirut, 
1406/1986] 
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Imam al-Bukhari writes: 

Narrated 'Aisha: The Prophet, during his fatal ailment used to 
blow (on his hands and pass them) over his body while reciting 
the Mu'auwidhat (Surah an-Nds and Surah al-Falaq). When 
his disease got aggravated, I used to recite them for him and 
blow (on his hands) and let him pass his hands over his body 
because of its blessing. 

[Sahih al-Bukhari, English, The book of Medicine, Volume 7. 
Book 71 Number 647] 

Imam ibn Hajar al-‘ Asqalani al-Shafi’i explains the above 
hadlth as: 

I elbq dbjaJl Jisjl Sed 1 Uj u 59 ' LcJlS 
JU5 jTJJI ^ U L*f jfdityjU+J! 

Qadi 'Iyad said, "The benefit of blowing here is to gain the 
blessings (taharruk) from that moisture of the air which carries 
1 lie dhikr (recited by the mouth), just as one seeks blessings 
from the water which is used to wash written words of dhikr 
and the Divine Names and (Imam] al-Nawawi said the same. 

(Path al Bari, 12/371, Dar al-Fikr, Beirut] 

This proves that Imam Qadi ‘Iyad al Maliki [d.544 A.H/ 1149 
A. H], Imam al-Nawawi al-Shafi’i [d.677A.H/ 1278 C.E] and 
Imam ibn Hajar aI-‘Asqala!ni al-Shafi’i [d, 852 A.H/ 144 8 C.E] 
agreed to washing amulets with water an<&nking it. 

An amulet from Sayyidina Umar [May Allah be pleased with him] 


n 

The Incidence of River Nile 

Imam Ibn Kathir [d,774 A.H/1373 C.E] writes that when Egypt 
fell under the Islamic empire, it was found that there was a 
custom to throw a virgin girl in the river Nile on the Eleventh 
night of the non-Arabic month. 1 he governor of Egypt ‘Amr 
Ibn al-As [may Allah be pleased with him] informed the Caliph 
Sayyedina Umar Ibn al- Khaltab [may Allah be pleased with 
him] about this custom. Umar Ibn al-Khattab [may Allah be 
pleased with him] wrote a letter addressed to the river Nile. 
The letter read like this: 

^ ^ Lcjo^i" (jLs Lei .jvta (Jjit Q_J 

e£iUt <i)l jJo yjj ,dLs LJ ^»U, 

-'“Li y£ tp 1 l! Lu t dj t tj Luti 

2003 *1424 

“From Allah's slave, the commander of the faithful, Umar, to 
the Nile, the river of the people of Egypt. (I proceed to say 
that) If you flow on your own and according to your own will 
and pleasures, then don't flow. And if Allah, the One, the 
Omnipotent makes you flow, then we pray to Allah to make 
you flow again.” 

Sayyidina ‘Amr ibn al-As took this letter and threw it into the 
Nile as instructed. One night had barely past, and the water 
level of the Nile had risen to sixteen cubits. Aridity and famine 
gave Way to fertility and affluence. Hardship gave way to 
comfort and ease. Through the blessings of this letter, Egypt 
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became verdant and green. The River Nile has been flowing 
since. And there was no need for any further human sacrifices. 
Thus Egypt was purged once and for all from this impure 

custom. 

[ Tafssr Ibn Kathir, Under Surah Surat Al-Sajdah, Ayat 27; 
32:27] 

[Al-Bidaya wa'1-Nihaya, 7/98, Dar 'Alim al-Kutub, Riyadh. 
1424/2003] 

From this we see that the Noble Qur’an, thus when written, 
becomes a perpetual sort of supplication to Allah by the one 
who is wearing it or has it inscribed somewhere. 

Tamaim [Pl.Tamima] 

Imam al-Mubarak bin Muhammad, known as Ibn al-’Athir 
[d.606AH/1201 CE] defines Tamaim as 

jb 733 * u° 4 ‘ £ 0>«/ £•**> 

,The meaning of] Tamaim is ta’widh (amulets) and huriiz 
[seashells, mollusc shells and stone tied together in the form of 
a string] and to say entangle (with tamaim) means to hang it 
acround the neck. 

[Jami’ al'usul, 4/733, Dar al-Kutub al-Tlmiyah, Beirut, 1418 
AH] 

Imam al-Baghawi [d.516 AH] writes: 

A&li) 1^1 (J® '■ y U >> ^ 
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A1 Tamaim: Plural Tamima, are those sea shells, mollusc shells 
and stones which the Arabs used to hang around their 
children’s neck .They believed that this will prevent them from 
eveil eye. The Islamic law [shariah] declared it false and made 

it unacceptable It is narrated that the Messenger of Allah 

(Allah bless him and give him peace) cut a tamima from the 
neck of Fadl ibn Abbas. [See Al-Mustadrak, 4/41 7-] 

[Sharh al-Sunnah, 12/158-9, al -Maktabah al -Islami, Beirut 
1403 AH] 

Imam al-Bayhaqi writes: 

SyJl 

The seashells and stones which the Arabs [during the time of 
Jahiliyyah ] used to hang around their neck with the belief that 
it will remove difficulty and hardship is called tamima and the 
pendant which is hanged [across the neck] is also called the 
same. 

[Sunan al-Kubra, 9/350, Maktabah dar al-Baz, Makkah 
al-Mukarramah, 1414 AH] 

Imam Sayyid Ibn Aabidln Sham! [d. 1252/1 836] w'rites: 

c}® lg.£-U- ~ cj £«? >©dletJl ^LsJt J_j 


80 

( ^ imp , Jt ir>4 VWJ ^a_J J J , V j^Jt jb523‘ o4*jU«AjlapJl*j) 

[In the book al-Shalbl] it is narrated from Ibn al-Athlr: tama ’im 
is the plural of tamlmd, and they are sea shells and stones 
which the Arabs would hang on their children to protect them 
from the evil eye in [accordance] with their belief, so Islam 
abolished it. 

[Radd al-Muhtar, Ibn AabidTn, 9/523, Dar al-Kutub 
al-'Ilmiyah, Beirut, 1415/1994] 

Shaykh Shamsul Haq AzImabadT [d.1329 AH/191 1C.E] writes: 

4jLT$ < jbl *4^1 4>* (^dt d s ^ ) 

A+sJ ^5r : ^4^' J (jv® 3 ' 8jy L)l yyl^eodti 

j>$f- j J 4? 

1932 .*1351 ;yajjy;jXi)ljli3883 . 

(AlTamaim) Plural Tamlmd (mentioned in this hadlth) are 
those amulets which contain no Divine Names or Quranic 
Ayat or words of dhikr and du ’a, which are hung on youth. [Ibn 
al-Athir] said in his Nihaya, ‘These are sea shells and pendants 
which the Arabs used to hang upon their children to safeguard 
them from the evil eye, so Islam abolished them. 

[’Awn al-Ma’bud, Hadlth 3883, Dar al Fikr, 1351 C.E/1932] 
Imam Tahir al-Patni [d. 986 AH/1 578 AH] writes: 

jd- 1 i d^.} 1 1 ,3*4*3 ^ I (id 1 cdic 3 
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To hang tamdim means to put seashells, stones, pebbles and 
tawtdh (amulets) in neck. 

[Majma’ Bihar al-anwar, 1/274, Dar al-lman, al- Madina 
al-Munawwara, 1415 AH] 

Things containing Qur’anic verses cannot be called as tamaim 

Imam al- Baghawi writes: 

(jjljjsJI U 1 2) : 

(a 1403 u°12 1 ALJICj*) 

Ata said that [ ta’widh ] which contains [verses of] the Qur’an 
cannot be called as tamdim. 

[Sharh al-Sunnah, 12/158-9, al -Maktabah al Mslami, Beirut 
1403 AH] 

Imam Sayyid Ibn AabidTn Sham! [d. 1252/1836] writes. 

wyliUjI J 4^" t/ 3 ' 5 

lileUlT 

(Mif .a irti wun-VWl >523 1 ‘ O 0 9 £L 

TamJma are those seashells and stones which people used to 
hang in the pre-Islamic days. And in Maghrib it is said that 
taw'idhat [amulets] itself is tamdim. But this is not so. Only 
seashells and stones are called tamlmd. And if the tawi dhat 
[amulets] conatins words from Qur’an or names of Allah, Lhe 
glorified and exalted, then there is nothing wrong with that. 
[Radd al-Muhtar, Ibn AabidTn, 9/523, Dar al-Kutub 
al-'Ilmiyah, Beirut, 1415/1994] 
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From this it is clear that sea shells and stones are called 
tamdim. Things like paper, leather etc containing Qura’nic 
verses and hung around neck or tied on arms is called tawidh. 
However in some text we find that some Scholars have said 
that " tamdim containing Quranic verses” are allowed. By this 
they meant amulets [tawidh] containing words from Qur’an 
and hadlth. 

For example 

^ ^ w i>» J • Ls sjQLJ I Jldlfd I (if 6 ojj JlSj 

imam Ahmad was asked concerning those tamdim which are 
hanged after the befalling of calamity.He said: “I hope there is 
nothing wrong with this”. 

[Ibn al-Qayylm, Zad al Ma’ad, 4/291, Dar al-Fikr, Beirut] 

In this statement Imam Ahmad has given the permissibility of 
use of tamdim but he did not mean sea shells and stones, but 
amulets containing Quranic verses. 

Can amulets be put before befalling of the calamity? 

Imam al- Baghawl writes: 

(ji* le J_}jj Oaj jjiLj L> 4+srtSJl ( _ r uJ : oJtSj 

-'djt jso-J , > ’yQj t J 

(*1403 I 59 * 158‘ (jo 12 * 

Sayyeda Ayesha (may Allah be pleased with her) said that the 
one which is put around the neck after the calamity has fallen 
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is not a tamima. But tamima is one which is put around the 
neck before the falling of the calamity with the belief that this 
will cancel the destiny decreed by Allah. 

[Sharh al-Sunnah, 12/158-9, a! -Maktabah al -Island, Beirut 
1403 AH] 

[See Al-Sunan al-Kubra, Imam Bayhaqi, 9/350-Chishti] 

fji y-'tjxJl Jj-W Ql yi JaiUl 4-til U-ffc yl 

y^ ajbl y* yi y-4" jJl ^ uk ^ 

y6 yJ f-Uil yC yi y# y^ Q' yi y* 

U 4^JI Ul *%)\ yi*J U 4****JI y-jJ odU 

The meaning of this statement is that one can put a ta'widh 
around neck before falling of a calamity if one does not hold 
the belief that this will cancel the destiny decreed by Allah. 

Question 1 

What is the meaning of the hadlth in which Prophet [Allah 
bless him and give him peace] called tamdim (sea shell) as 
shirk? 

Answer 

The hadlth is narrated by Imam Abu Dawud in his Sunan and it 
has already been quoted in the chapter of rw^ya.The hadlth 
prohibits tamdim and not tawidh. It is agreed by everyone that 
tamdim (amulets, sea shells, stones) in neck is not 
allowed. However t a ’widh (amulets containing Quranic 
Verses) is allowed. 


Question 2 
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What is the meaning of the hadith in which wearing any string 
around neck is prohibited? 

Answer 

The hadith is narrated by Imam Abu Dawud. It says: 

( ^ SL^t JjJ L Q JU 

The Apostle of Allah (Allah bless him and give him peace) 
said: You may live for a long time after I am gone, Ruwayff, 
so, tell people that if anyone ties his beard or wears round his 
neck a string to ward off the evil eye, or cleanses himself with 
animal dung or bone, Muhammed has nothing to do with him. 

[Sunan Abu-Dawud; The Book of Purufication] 

Explaining this hadith. Imam al- Qurtubi al Maliki 
[d.671A.H/1273 C.E] writes: 

4j_y c .^u 4-djbL^t Qjil L/ jjdy 

3*3 ‘(3*3 j® y i ‘bjvaj ^ dJi 5 ,^'iLjt jo#£. <J JV2J. Lpl y>JaJ3 

a_dc ajjl jj-tf ajbl 

U3.P :«JtS 4*£aU yCj J cUi ^ 

This was all as a prohibition of what the people of Jahiliyyah 
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(Pre Islamic time) used to do in wearing amuelts (tamdim) and 
pendants (qaldid), thinking that they protected them againt 
calamity, whereas only Allah protects, relieves, and tests, and 
He has no partner. So the Prophet forbade them what they used 
to do in their ignorance. 'A’isha said; "Whatever is worn after 
the descent of calamity is not an amulet. 

[Ttafslr al-Qurtubl, Under Chapter 17, Verse 82] 

So the prohibition in this hadith is about sea shells (tamdim ) 
and pendants which people used to wear in the Pre Islamic 
time. It does not prohibit those amulets (ta’widh) which 
contains Quranic verses with the belief that only Allah 
protects and relieves. 

Question 3 

What is the meaning of the hadith in which Ibn Masud [May 
Allah be pleased with him] called wearing of thread or pendant 
as shirk and removed it from his wife’s neck? 

Answer 

The hadith is narrated by Imam Al-Hakim. It says 
JI ^ocCil J 

Zaynab, the wife of 'Abdullah ibn Mas ud, reported that 
'Abdullah ibn Mas'ud (may Allah be pleased with him) saw a 
pendant in my neck and asked: What is this ? 1 replied: Pendant. 
He removed (cut) the pendant saying: "Ibn Mas'ud's family 
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have no need of shirk" 

[Al-Hakim, Sahih Ibn ITibban. Another version in Sunan AbQ 
Dawud] 

Explaining these types of narration Imam al- Bayhaqi writes: 

« Lg-gl '»j *La 1 pJtj 

^ >*$ <[}! jTJj IgjLbu (j* Uli Cd&lsii 

‘djULiy [ 4? ^Li s 1 ji* 4 jx. b ajjt ^ 

^jCjt5C..jUtjb4^350 1 

It is prohibited to hang these things because during the time of 
Jahiliyyah [ignorance] people used to consider these things as 
the cause of removing hardship and a source of security. And if 
amulets are hanged for the purpose of getting b a r a k a 
[blessings] by the dhikr [rememberance] of Allah with the 
belief that except Allah no one else can remove the difficulty, 
then there is no harm in it. 

[Sunan al-Kubra, 9/350, Maktabah dar al-Baz, Makkah 
al-Mukarramah, 1414 AH] 

Imam al-Bayhaqi writes: 

Lf idjii JjJI Uyys . (jC 

(ja2 1 j: r^^JI 

Sayyedina Ibn Masud has narrated with a marfu ’ chain that 
ruqya, tamaim and tiwala is shirk (polytheism). By this he 
means all those ruqya and tamaim which are in non -Arabic 
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language and whose meaning is unknown. 

[Al-Sunan al-Sgahir, 2/423, Dar al-Kutub al-'Ilmiyah, Beirut 
imam Ibn al- Athir al- Jazari [d.606 AH/1210CE] writes: 


d ^ 4r vM vjJ' ^ 

-u*l 


In the hadith narrated by Abdullah [ibn Masud] it is stated that 
tamaim and ruqya is shirk. A i -Tamaim, plural Tamima are 
seashells, pebbles and stones which the Arabs in the 
pre-Islamic times used to put in their children’s neck to prevent 
evil eye. Is lam abolished it. 


[Al-Nihaya, 1/193, Dar al-Kutub al-'Ilmiyah, Beirut, 1418 AH] 


Question 4 

What is the meaning of the hadith which says Prophet disliked 
tamaim? 


Answer: 

The hadith is related by Imam Aba Dawud in his Kitab 
Al-Khatam [English edition: Chapter: Signet-Rings, Book 34 
Hadith 4210], This hadith is found in Sunan al-Nasai as well. 
The scholars of the hadith have declared this hadlrh to oe 
munkar and da ’if (weak).More ever this hadith talks about 
tamaim (amulets, sea shell) and not tawidh (amuelts containing 
Qur’anic verses). It is agreed by every one that tamaim (sea 
shells) are not allowed.We have already seen a hadith in which 


a companion of the Prophet [Allah bless him and give him 
peace] used to hang amulet containing a du'a in his children’s 
neck. As per the understanding of the pious predecessors only 
those amulets (tawidh) are prohibited which contains shirk or 
kufr or magic words or any other thing which is not approved 
by the shariah. 

Question 5 

What is the meaning of the hadlth in which Prophet [Allah 
bless him and give him peace] did not accept the bay ’ah 
[allegiance] of a man who was wearing a tamima? 

Answer 

This hadlth is narrated by Imam Ahmad in his musnad, number 
16969. 

J>wjL jsX^s 

(tW*! 

It was narrated from ‘Uqbah ibn ‘Aamir al-Juhani that a group 
[of ten people] came to the Messenger of Allah [Allah bless 
him and give him peace] [to swear their allegiance (bay ’ah) to 
him]. He accepted the bay 'ah of nine of them but not of one of 
them. They said, “O Messenger of Allah, you accepted the 
bay ’ah of nine but not of this one.” He said, ‘lie is wearing a 
tamima.” The man put his hand (in his shirt) and broke it into 
pieces, then he (the Prophet, Allah bless him and give him 
peace)) incepted his bay ’ah. He said. ‘Whoever wears a 
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tamima has committed shirk. ” 

It is agreed that t a maim are not allowed. However tawidh 
[amulets] containing verses from Qur’an, hadlth and other 
things approved by shariah is allowed. People in the Pre 
Islamic time used to wear amulets, stones, sea shells etc with 
the belief that these things can change the destiny but when 
they used to enter the fold of Islam, they used to throw aw ay 
these things. 

Question 6 

What is the meaning of the hadlth in which Prophet [Allah 
bless him and give him peace] said: “Whoever wears a tamaim, 
may Allah not fulfill his need”. 

Answer 

This hadith is narrated by Imam Ahmad in his musnad; number 
16951. The hadlth has been called da ’if (weak) by the salafi 
scholar Shaykh Al-Albani. The hadlth says 

<uie 4ll 0*3 J J A* W* 2 ^ c ' 

4j<dil "^5 (jtUa 1^*2 4) ‘W’f (3^ J .A 

.Uqbah ibn ‘Aamir said: 1 heard the Messenger of Allah (peace 
and blessings of Allah be upon him) say: “Whoever wears a 
tamaim (stones, amulets) may Allah not fulfill his need, and 
whoever wears a waddaha (white sea-shell), may Allah not 
give him peace.” 

Similar narration is found in Musnad Ahmed 18804 and 
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Musnad Abu Yala 1759 

We have already seen that those things which contains 
Qur’anic verses, can not be called as tamaim [Discussed under 
“Qur’anic verses cannot be called as tamaim "] 

More ever, it is agreed that wearing any type of sea shell is not 
allowed. 

Imam Ibn al- Athir al- Jazari [d.606 AH/12 10CE] writes: 

4, \^\J ^ y jt 4J*=. U\j w UL4J1j 

* ,r «:»>jW.:^e*Utv^jlal93 ■ ^ ‘ C 

In the hadlth it is said tamaim in shirk because they [In the Pre 
Islamic time] used to consider tamaim to be complete cure and 
healing and that it has the power to change the destinv written 
by Allah. They wanted to seek help from other than Allah to 
remove harm. 

[Al-Nifiaya, 1/193, Dar al-Kutub al-'Ilmiyah, Beirut, 14I8AH] 
The belief of every Muslim is that all benefit and harm is from 
Allah alone and Qur’an is the speech of Allah. Hence there is 
no harm in using tawidh [amulets containing Qur’anic verses] 

Question 7 

What is the meaning of the hadith narrated by Abdullah bin 
Akim? 

Answer 
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This hadlth is narrated by Imam al-TirmidhT. He writes: 

4 i^y. jJl , ^s~‘y A Alt ^ 43 

A^j Si j*- 1 1 0^*-* Q 1 j&S-Z' ee-c Qs (J 1 Is 4^» 1 QwJ 

4)t Q*s Jt3 cBi yyjjt JtS Uju£ (jdxj y) Uiii BjJf 

Isa ibn Abdul Rahman ibn Abu Layla narrated, I paid a 
sick-visit to Abdullah bin Akim ibn Abu Ma’bad Juhanni. He 
had redness on his body. I asked him, “Why do you not 
suspend something (like a talisman)?” He said, “Death is 
nearer than that. And the Prophet (Allah bless him and give 
him peace) had said that if anyone wears something on his 
neck then he would be entrusted to that.’ 

[Sunan Tirmidhi: Book on Medicine: English: 2079] 

Note: This hadlth is da 'if (weak), because Abdullah bin Akim 
did not meet the Prophet [Allah bless him and give him peace] 

Explaining these types of narration Imam al- Bayhaqi writes: 

UtQs 4'-'° Al*JI A>*4Jl jhx i 4*1*3 4-j*l 
^1 *>-l*s s&> 4^* 4^*7 *UjI 4^4 fe" j&a 4 5, 1»" ^ Lati y <441^ 

P 

«d)U Li (J [ 4 r \jk> S 1 1 3 **' *Uc b ^ 

jO^jU' jb 4*4*350 * 

It is prohibited to hang these things because during the time of 
Jahiliyyah [ignorance] people used to consider these things as 
the cause of removing hardship and a source of security. And if 
amulets are hanged for the purpose of getting bar aka 
[blessings] by the dhikr [rememberance] of Allah with the 
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belief that except Allah no one else can remove the difficulty, 
then there is no harm in it, 

[Sunan al-Kubra, 9/350, Maktabah dar al-Baz, Makkah 
al-Mukarrama, 1414 AH] 

Imam al-Taybl [d.743AH/1342CE] writes: 

j U siege (J Ipu U iUtfclc id j&j', Lf Ij 

iU-c! Jc Joj UiU?l .1 jt Jt L= Je Jg 3 

>iUj (jl wl jiiJL iljj j Ql y&j Ls^jb 

- I <3 bu ■ , jjjb 4j j <j£di 

^8 1 £ : sfejijl 

It is said [in a hadlth] that to hang t a maim is shirk 
(polytheism). In pre-Islamic days people used to hang these 
things with the belief which involved shirk (polytheism). I say 
with shirk what it means here is that the people thought these 
tamaim to have independent and seif power [to bring changes] 
and this is against tawakkal [complete reliance on Allah], 

Sharh al-Mishkat, 8/544, Maktabah Nazar al-Mustafa al-Baz, 
Makka al- Mukarrama 

Question 8 

What is the meaning of the hadlth as per which “whoever 
hangs something on him, he is entrusted to it.”? 

Answer 

It is a da if (weak) hadlth. The hadlth is narrated by Imam 
al-TirmidhT. It ssays 
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Abdullah bin ‘Ukaym narrates in a marfu ’ report. Whoever 
hangs something on him, he is entrusted to it. 

[Ahmad and Al-Tirmidhi, all with weak chain] 

Explaining this hadlth Imam al-Qurtubl al-Maliki writes 

82 5j 1 J-i' : ^ ef aJ' Jfr*-* 3 ) 

As for seeking cure (istishfa) with the Qur'an whether worn on 
oneself or not then it is no shirk at all: the Prophet saia: 
"Whoever hangs something (upon oneself), he is left to it for 
protection." Therefore who hangs Qur’an is certainly taken 
under Allah's protection, and He will not leave him to other 

than Efim. 

[ Tafsir al-Qurtubl, Under Chapter 17, Verse 82] 

From this it is clear that those who use amulets containing 
shirk, kufr or magical words they put their trust on magicians 
etc, where as those who use amulets with words from Qur an 
and hadlth, then put they have trust in Allah and they are under 
the protection of Allah, because Qur’an is the speech of Allah. 

Ruling on tamaim 

Imam al-Khattabi al-Shaffi [d.288AH/901AH] writes: 
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jli354 ' {j°5 1 £•_: J-^lyLd^^l :^^L«JI,oJIjcs) 

As per [some] hadlth it is prohibited to use tamima [seashells 
and stones] and tawi’dh [amulets]. However those taw ’idh 
which are hanged [in the neck] to get tabbaruk [blessings] 
from Qur'an do not fall in this prohibited category because 
Qur’an is the speech of Allah, The glorified and exalted, and to 
seek refuge through Qur’an is just like seeking refuge to 
Allah. And it is also said those taw’ idh are disliked which are 
in non-Arabic language or those containing words whose 
meaning is unknown because it might contain words of [black] 
magic or some other prohibited things. 

[Ma'alim al-Sunan, 5/354, Dar al-Marifah, Beirut] 

Imam Ali al-Qarl [d. 1014 AIi] writes; 

A 

(jU Ltotsj J Lc (jy* it j*Jt 

$> y> L-ww yh (Jj 4aclir J Q>b j<t <JUj ajjt eU- 

( >» f "> ^' rPf ^3JijW*J'v^Qb 256 ‘ 

The hadlth which talks about the prohibition of tamima 
[seashells and stone] are the t am dim of the pre-Islamic 
days. But those [tawi ’ dh ] which contains the names of Allah or 
His words they are not included in this prohibition. Infact it is 
recommended to use them and it is hoped that it brings 
blessings. The basis of this is in the surma. 

[Mirqat al-Mafatih, Ali al-Qarl, 8/255, Dar al-Kutub al-'Ilmiyah, Beirut, 
1422 AH/200 ICE] 
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imam Sayyid lbn Aabidln Sham! [d. 1252/1836] writes further: 

\ ^h 3 £« 4 c *3 

(J*4 At} >«*4l U"^J' <S^ $2^ 

dt jel j l-aW I a [Q.sb.n.1 1 Qj jl^dl 

In some hadlth it is said that the one who hangs a tamima 
[seashells and stone] may Allah not fulfill his aim or purpose. 

It was said because these people considered the tamima to have 
complete and independent cure in itself. Infact they made it as 
a partner to Allah because their belief was that the tamima 
[seashells and stone] can change the destiny decreed by Allah 
and they took other than Allah for getting rid of their problem. 

It [amulets] can be tied on the arms of mensturating women or 
other people who are not clean if it is wrapped as has been the 
practice of the people. 

[Radd al-Muhtar, lbn Aabidln, 9/523, Dar al-Kutub 
al-'Ilmiyah, Beirut, 1415/1994] 

imam Ali al-Qarl [d.1014 AH] writes; 

j Vj *J| uwl j y> l£>1 Le’luw jX>^ Ut4=4A*' 

y i ^4 je&f- j (3 c^ 1 1 4c 4^ ^ 4 1 1 

( V* jb255“ ^jUJl Je^elUJISlSyi) 

And [the hadlth which talks about the prohibition of] tamdim, 
plural tamima, by that it is meant those ta w Idh [amulets] 
which used to be hung around the neck of children during the 
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time of Jahiliyy ah [ignorance] and which had satanic names 
and those wordings whose meaning could not be understood. It 
is also said that by t am dim it is meant string made up of sea 
shells and mollusc shells which the Arabs used to hang around 
their children’s neck to prevent them from evil eye. This is 
wrong and Islam decalred it unlawful. 

[Mirqat al-Mafatih, Ali al-Qarl, 8/255, Dar al-Kutub al-'llmiyah, Beirut, 
1422 AH/200 ICE] 

Imam Ali al-Qarl writes: 

Sj ijiUl uwt j&uJljS Adi Ijjl csjIlaIIj U l_j 
Lel^ S jiU *1 j 3! 

J j & J t jV.." \ • i \tbm^ • Ao \ 

There is no prohibition about those ta'widhat [amulets] and 
ruqya and nashra which contain verses from the Qur’an, the 
names and attributes of Allah and those dud [prayers of 
supplication] which are established. However if these are in a 
language other than Arabic then it is not allowed as it might 
conatin those words which might constitute shirk [polytheism]. 
[Mirqat al-Mafatih, Ali al-Qarl, 8/255, Dar al-Kutub 
al-'llmiyah, Beirut, 1422 AH/200 ICE] 
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ABJAD NUMERICAL METHOD 

The ancient Greeks and Romans did not have a fully developed 
system of writing numerals, and used the letters of their 
alphabet for numerals. The Hebrew language adopted this 
usage of representing alphabets with numerical values. For 

example: 

Greek : alpha = 1 
Hebrew: Aleph = 1 
Arabic : aleph = 1 

The word abjad is derived from the first four letters in this 
system. The abjad order is not a simple historical continuation 
of the earlier north Semitic alphabetic order. Instead of the 
Aramic letter samek , the Arabic abjad system uses Qj-sin) 
'and fishln). The Muslims not only learnt this science but also 
developed it by adding Arabic alphabets and its numerical 
value to this system. Hence the six Arabic alphabets at the end, 
[l which is not found in the Hebrew language were 

added by the Muslims along with its numerical value. 

The Arabic abjad system is like this 

^ V 1 

50 40 30 20 10 9 8 7 6 5 4 3 2 1 
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The use of a b j a d system in the presence of the 
Prophet[ Allah bless him and give him peace] 

Imam Ibn KathTr [d.774 A.H/1373 C.E] while explaining the 
first verse of Surah Al-Baqrah writes: 

Jabir bin abd-Allah bin Rabbah said: Abu Yasir bin Akhtab 
was among a group of Jews and passed by the Messenger of 
Allah and he was reciting, Alif Lam Mlm, the first part of the 
Surah Al-Baqrah. 

Then he went to his brother Hayy bin Akhtab and said, “By 
Allah, I heard Muhammed[ sal Allahu alayhi wa sallam] recite 
what was revealed to him.” 

He asked, You heard this? He said, “Yes,” So they walked 
with a group to the Messenger of Allah and they said, “Did 
JibrTl bring you this from Allah? He said, “Yes". They said, 
“Allah has brought other Prophets before you. We only know a 
prophet by the extent of his reign. And what was the extent of 
his nation. One among the Jews stood up and addressed the 
people saying: 

Alif is one, Lam is thirty 30 and Mlm is forty 40 and this is 71 
years. 

Do you wish to enter the religion of a Prophet when only the 
extent of his reign and the age of his nation are only 71 years? 
Then he came to the Messenger of Allah [Allah bless him and 
give him peace] and said, “O Muhammad, [sal Allahu alayhi 
wa sallam] is there anything else besides this? He said, Yes! 
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He said, “What is it? 

He recited Alif Lam Mlm Sad. 

Pie said, “This is more! 

He said, "Alif is one 1, Lam is 30 thirty, Mlm is 40 forty and 
Sad is ninety 90 and this is 161 years. 

He said, “O Muhammed,[sal Allahu alayhi wa sallam] is there 

more? He said, 

“Yes! He said, 

“What is it? 

He said Alif Lam Rd. He said, “This is more! 

He said, "Alif is 1 one, Lam is 30 thirty and Rd is 200 two 

hundred which is 23 1 years. _ , 

He said, “O Muhammed,[sal Allahu alayhi wa sallam] is there 

more? 

He said, “Yes! He said, “What is it? 

He said Alif Lam Mitn Rd. He said, “This is more! 

He said, “Alif is 1 one , Lam is thirty. Mm is 40 forty and 200 
Rd is two hundred and this is 271 years. 

They said, “We are confused about your matter, O 
Muhammed, [sal Allahu alayhi wa sallam] until we have 

absolutely no idea what you’ve been given.” 

Then they stood to leave and Abu Yasir said to his brother and 

the rabbis with him, 

“Perhaps it is not known to you because it is all for 
Muhammed, [sal Allahu alayhi wa sallam] 71, 61, 100, 231, 
271 is 734. and more that was not calculated"’ .They said, This 
is confusing to us. 

(^2000^1421 g^1:^yA^ 207: 
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Tafslr Ibn Kathir, 1/207, Maktabah Qurtuba, Cairo. 1421/ 

2000] 

The had it h is also narrated by Imam al- Bukhari in his Tartkh 
and Imam Al-Suyuti in his Dur al-Manthur where he has called 
it da ’if ( weak). 

Imam Ibn Kathir has also called it da ’if because the narrator 
Kulaybi is dai f and he is alone in narrating this hadlth. 

In spite of it being weak , what has to be observed that neither 
Imam al-Bukhari nor Imam Ibn Kathir denied the validity of 
this science of abjad. They did not call it da ’if (weak) on the 
basis of this methodology of abjad. This proves that the 
system of using numerical value equivalent to the different 
alphabets was practiced before the advent of the Prophet(AIlah 
bless him and give him peace). 

lhe Islamic scholars have been using this science of abjad as 
we will examine from the below mentioned examples. 

I he use of abjad system by Shaykh Ibn al-Qayylm 
al-Jawziyyah 

Shaykh Ibn al-Qayylm al- Jawziyyah [d.751 A.H/1350C.E] 
writes: 

Uaj j a^w| eLkef uj <o1 

v L^J t (Ja t jju ^ j&} tc 

J Jl3 .8 ji«ij J ^wall SjlyJI J /JJ ^ 

jsJic jsfr* , (<dic j&c jd 1 die*- dj \) , (Lg IJjk , ib i [j 
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Even before InjTl (Gospel) he has been called Mohammed [sal 
Allahu alayhi wa sallam]. Similarly; in Torah also we find that 
the name of the prophet is mentioned as Mohammed [sal 
Allahu alayhi wa sallam]. All the scholars who are true 
believers (momineen) among the people of the book (ahlul 
kitab) also accept this fact. We now mention what is mentioned 
in the Torah. About Isma’Tl it is mentioned in Torah like this. 

“I heard you [accepted your prayers] and gave you mamdd bad 

as a blessing”. 

After the discussion of IsrnaTl it has been mentioned that 
twelve great personality will be bom and the name of one of 
this great personality will be mamad had and the momin (true 
believer) scholars among the people of the book (ahlul kitab) 
have made it explicitly clear that the name of the prophet is 
Mohammed [sal Allahu alayhi wa sallam] 

Shaykh Ibn al- Qayylm al- Jawziyya continues: 

-0)1 J* cW' ^ j vfcjP 

In some of the explanation (shark) of Torah under this text 
[being discussed] I have seen that that commentator has said 
that: These two words (mamad bad) contains the name of the 
Sayyid al-Rasul Mohammed sal Allahu alayhi wa sallam in 


two ways because if you consider the letters in the name 
Mohammed [ sal Allahu alayhi wa sallam] you will find these 
letters are also present in the two words [mamad bad] because 
the name Moahmmed Arabic: ^sal Allahu alayhi wa sallam] 
contains two mint Arabic: ^and one dal Arabic: j which 
corresponds with the two mim Arabic: ^ and one dal Arabic: a 
present in mamad bad Arabic: 

Shaykh Ibn al- QayyTm al- Jawziyya continues 

y* -LjU* uLil fy* : JLs , jUj jjjj, ; l-4.i 

ti jfyaJ < Zxjja JtoJlj L$J (-ill (J£j , W Ldl I4J* L-Jlj 

aL U LA. yti ji\ , j^a£t ^ *Ul Ja-J 

Otj Oie 

I say that the two letters represent the words. The commentator 
said the numerical value of Ha (Arabic: ( ^is eight and Bd 
(Arabic, ^is two and both the Alif (Arabic: ^is equal one 
each and Dal (Arabic: (a is four. Hence the total of all this is 
eight [Ba (2) +Alif (1) +AIif (1) +Dal (4) -8] which is equal to 
the numerical value of Ha [8]. Hence mamad bad is based on 
the three-fourth of the name Mohammed [ sal Allahu alayhi wa 
sallam] and the remaining one-fourth is represented by the 
other letters, when it is written in a way as I have described. 

He further writes: 

jUjt Jti 
sij>ui(3w2j v L* 


( .1992 A 1413^ > _ 0 l w )t J bM^ 145 ‘ 144: ^ fl > . 

The commentator said: If it is asked what is your evince for 

this type of interpretation? 

The Answer We say; our understanding is based on the same 
interpretation which the Jewish Scholars have employed while 
explaining the difficult words found 'in Torah. 

IJala-al afhara fi fadhl salati ala khayral anam, p.144-145, 
MaktabS Dar al-Bayan, Damascus.1413 A.H/1992 C.E] 

With this discussion from Shaykh Ibn al-Qayylm al-Jawziyyah 
it is clear that the science of abjad system was practiced by the 
people in the Arab region even before the Islamic system was 
established. Since this is a science and does not contain any 
shirk or kufr there is no harm in using it. It has alrea y een 
mentioned in the hadith from Sahih Muslim that Prophet 
(Allah bless him and give him peace) said. There is no arm 
in the ruqya (incantation) which does not smack o 

polytheism”. 

The use of abjad system by Imam Ibn al-Jazan 

Imam Ibn al-Jazari al Shafi’i[833A.H/1429C.E] writes in his 

classical poetic text on the rules of qirat; 

<^. 2006*1428 : 

Its verses are JtjArabic Qaf, numerical value is hundred] and 
rArabic Zay, numerical value is seven] in number, 
whosoever is good in his application of science of tajmd has 
truly gained true guidance. 


104 

[Manzumah al muqaddimah, pi 1, Dar Nur A1 Maktabat, A1 
S’audia. 1428/2006] 

And the text contains one hundred and seven lines as stated by 
the author. 

Note: The Saudi edition is based on the Turkish manuscript 
and the same verse is also found in the manuscript kept at 
Damascus. However other manuscript of this work does not 
contain this verse. 

The use of abjad system by Allama Sulayman al-Jamzun 

Allama Sulayman al-Jamzurl al-Afandi al-sahfTi [d,1208A.H 
/1794C.E] writes in his poem on tajwTd: 


UUU^Ti^Ci 13 : ^ : iSj>h4\ ^ 

(^1997 A 1418 ;u by ; 

..Its verses are [aloes wood appearing; the numerical value 
is 67] for the person of intelligence and its date is ^ 

4^j[glad tidings for the one who masters them; the numerical 
is 1198]” 


[Tuhfat al-atfal, p- 13, Maktabah Adhwa al-Salaf, 

Riyadh. 141 8 / 1 997] 


The text of the poem contains sixty seven lines and it was 
composed in the year 1 198 A.H 


Other examples of use of abjad system 

The Muslim Scholars have used this science not only to convey 
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some information about their work but also the year in which 
the book was composed. In fact many scholars used to name 
their books based on the year in which it was composed. The 
numerical value of the book name corresponds with the year 
in which it was composed. 

The great Indian Scholar Imam Ahmed Rida Khan [d.l340A.H 
/1921 C.E] used to name his book in a way that numerical 
value of the name used to be equal to the year in which it was 
composed. This is very difficult task because the book name 
should not only convey the topic which it has covered but the 
numerical value should also add up to the year in which it was 
composed. For example. 

(1) Ad-Diqqati wa't Tibvan li Ilmi'r Riqqati wa'S Saylan 
[A brief statement about the tenderness and flow of water] 

The book deals with different types of water and its purity and 
validity for the purpose of ablution. The numerical value of 
the book name is 1334 which corresponds with the year in 
which it was composed, viz, 13 34 A.H 

(2) Ajla al-Iylam annaT Fatwa Mutlaqan ala Qawl al-Imam 

[ A clear reminder that the fatwa is always issued in line with 
the rulings of Imam( Abu Hanifa)] 

The numerical value of the name of the book is 1334 which 
corresponds with the year in which it was composed, viz, 1334 
A.H 


lUb 

[ Fatawa Ridwiyyah.Vol l,Raza Academy, India] 

This science is also used to convey the year of birth and the 
year of death. 

The great Indian Scholar and the wali of Allah Mawlana Abul 
Khair Naqshabandi al Faruqi[d.l341A.H/1922C.E, may Allah 
be pleased with him] was bom in the year 1272 A.H. 
Expressing this information in the form of a couplet Mawlana 
Akhtar Shah Khan says 

Shah[ A] but kahir ki budah farrukh Sal e mildd Chardg e 
nabawi 

“Shah Abul Khair , he was a blessed one His year of birth is 
‘Chardg e nabawl”’ 

The numerical value of Charag e nabwl [ The light of Prophet] 
is 1 272 which gives his year of birth. 

And when Mawlana Abul Khair Naqshabandi died , Mawlana 
Rashid Ahmed Mujaddidi said: 

If the date of departure is sought for, then tell them 01 Rashid 
Shibliye dauran Imam ahle irfan Qutb e Haq 

The numerical value of Shibliye dauran Imam ahle irfan Qutb 
e Haq [ Shibli of his time, the leader of the wise people, the 
pole of the truth] is 1341, which is his year of death. 

[Shah Abul Hasan Zaid Faruqi,Maqamat e Khair, p.588 and 
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591, Shah Abul Khair Academy, Delhi, 1409/1989] 

The science of abjad is also used to convey the year in which a 
particular building is constructed and sometimes the couplets 
conveying the year of death is written near the graves as can be 
seen near the grave of the Indian Poet Mirza Ghalib in Delhi. 
This science is used by Muslims mashaykh, Scholars, 
Scientists, Poets, Artists and even common man who has a 
little knowledge of poetry. It is used by Muslims across the 
globe in every culture and language, be it the Arabic , Persian 
or Urdu. 

Use of 786 

The numerical value of Bismillah al-Rahman al-Rahim ( 
Arabic: ( ■f.jfr <jb1 ^pis 786 according to the abjad 
system of calculation. It should be noted that 786 does not 
equal to the recitation or writing of Bismillah al-Rahman 
al-Rahim in Arabic, it is only the numerical value of the 
alphabets which are present in Bismillah al-Rahman al-Rahim. 
Now a day people write Bismillah al-Rahman al-Rahim on 
marriage invitation cards, greeting cards and also on the 
advertisement published in the newspaper. These newspapers 
and cards are often published and handled by non-Muslims 
who do not show respect to the Arabic verses from the Qur’an. 
There is always a fear of disrespect if Bismillah al-Rahman 
al-Rahim is written in full .Many children and non Muslims are 
not able to handle amulets containing Qura’nic verses carefully 
.Hence in all these cases it is preferable and advisable to use 
the number 786 instead. 
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We have already seen the evidence that the abjad system was 
described in front of the prophet [Allah bless him and give him 
peace] and he did not object. Shaykh Ibn al- Qayylm al 
Jawziyyah also accepted that this is a valid science which does 
not smell of kufr or shirk. 

Prophet [Allah bless him and give him peace] forbade travelling 
with a Qur'an in the land of the enemy. [ Imam Malik, 
Muwatta, Kitab al Jihad, hadlth7] 

Imam Malik said under this hadith: "That is out of fear that the 
enemy will get hold of it.” 

Hence the Sunna way in this regard is to find ways to curb the 
risks of heedlessness and disrespect to sacred things in print. 
The use of 786 is one such way. 

Some people who do not understand the science of abjad 
system object to the use of 786 because the numerical value of 
“Hare Krishna” [ Name of one among the many Hindu deities] 
is also 786. This objection does not hold any Weight .The 
numeral 786 might apply to any number of names or phrases. 
The numerical value of any Qur’anic verse can be taken and 
any abusive word can be chosen whose numerical value 
happens to be the same as the former. We know it is wrong 
and a sin to do that. When a Muslim uses the numeral 786 he 
uses it with the knowledge and belief that this number is the 
total of Bismillah al-Rahman al-Rahlm as per abiad system. 

The Prophet[Allah bless him and give him peace] said in a 
hadith Innamal A’amal Bin Niyat 

[Deeds Count Only According to Intentions, Bukhari, Chapter 
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1, Hadith 1J. Hence to accuse Muslims of something which 
they do not intend is a grave sin. 


Interestingly those who oppose the use of abjad system their 
history does not go beyond 250 years. They have no idea of 
Islamic scholarship or history. They accuse even the great 
scholars of committing shirk and hid ’ah. Those who seek 
evidence for them sufficient proof has been presented 
regarding the usage of abjad system. 

AWFAQ 

Awfaq: It is a matrix of squares of equal dimensions (e.g. 3x3, 
4x4...), each square containing a letter, or a number (or 
symbol) representing that letter according to the “abjad’’ 
numbering system, organized in such a way that whichever 
direction you add the squares (horizontal, vertical, diagonal), it 
gives the same numerical result. 

Imam Ibn Hajar al-Haytami al-Makki al-Shafi'i [d.974 A.H/ 
1566 C.E] writes: 


{y* AjuJl ^ 


A little ahead he writes: 




I y* (jj t jjii \ 
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There is no danger in the knowledge (and use) of Awfaq as 
long as they are used for licit purposes (e.g., facilitating 
delivery of a newborn, releasing the imprisoned, etc)... but if 
used for forbidden purposes, then their use is likewise 
forbidden, for means are categorized according to their 
intended purposes (maqasid). 

[Al-Fatawa al-Hadlthiyyah, p.2, Dar al-Fikr, Beirut] 

There is no harm in writing the alphabets in any box or any 
line as these alphabets are the bulding blocks of the Verses. 
Similarly the numbers which ar based on abjad system does not 
constitute any shirk or kufr and there is no harm in it. 

CONCLUSION 

Allah says in the Qur’an 

S jy* 

So ask the People of Knowledge If you do not know 
(Al-Anbiya,21:7) 

This ayah points to the fact that Allah Taala Himself has 
prohibited a lay man from attempting to deduce rulings for 
himself from the Qur’an and hadith. As per this ayah, we must 
acquire knowledge of Islam from qualified scholars. Individual 
Muslims are not permitted to follow their own reasoning unless 
they have the required qualification. 

Imam al- Bukhari narrates: 
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Narrated Az-Zubair bin 'Adi: We went to Anas bin Malik and 
complained about the wrong we were suffering at the hand of 
Al-Hajjaj. Anas bin Malik said, "Be patient till you meet your 
Lord, for no time will come upon you but the time following it 
will be worse than it. I heard that from the Prophet." 

[Sahih al-Bukhari, Afflictions and the End of the World, 
Volume 9, Book 88, Number 188] 

We see that the Prophet[Allah bless him and give him peace] 
told that one of the signs before the end of this world will be 
that “the time following it will be worse than it”, which means 
as we move closer to the qiyama [dooms day] the situation will 
become bad. 

In explaining this hadith Sayyidina Ibn Masud[ may Allah be 
pleased with him] said: 

tJ ( jyuL) a *LvL*JI S ySq idJli Laj 

..That is not due to abundance or depletion of rain, but it is due 
to the disappearance of the Ulama [educated scholars] then the 
occurrence of a “people” [not ulama!] who give fatwa accor- 
ding to their own opinions [meaning unqualified opinions] 
corrupting/bending [the meaning] of Islam and destroying it”. 
[Fath al-Bari, 13/21, Dar al-Fikr, Beirut] 

The fact that Ibn Mas’ud used the word “ a people will come” 
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shows that they are nor scholars but pretenders which is 
inferred from the tact that he referred to the first group as 
scholars whereas the second group he referred to them as 
merely “people”. It also indicates that such people will be 
mistaken by the common folk to be scholars since they “give 
fatwa.TAnd because they are assumed to be scholars by the 
common folk, their opinions are respected although they are 
contrary to the practice of Islam. In this way the pretenders 
distort and help in destroying a true representation of Islam as 
Ibn Mas'ud mentioned. We see in the present time any one 
who can speak a little Arabic, considerrs himself to be a Mufti 
before becoming a Mujtahid! 

Imam Al-Tabarani narrates: 

L3 : 'ills , jsaj <ji ‘ oW» ^ < l ^ 

q! l ^ ^ ‘ ^ 

: 43^ 4cUl U ^ 

The Prophet [Allah bless him and give him peace] said “Indeed, 
among the signs of the Hour are that knowledge will be sought 
with the petty ones”, [non qualified or people of shallow 
knowledge] . 

[Al-Tabarani, Al-Mu'jam al-Kablr, 22/361, Maktaba Ibn 
Taymiyyah, Cairo] 

If we carefully observe our surrounding we will realise that the 
enemies of Islam are highlighting un qualified people as the 
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scholars of Islam. Anyone who speaks against the traditional 
scholarship is branded as a ‘think tank’ by media. Everyone 
cannot be expert of everything. A person who has not studied 
Science and Mathematics cannot understand the law of 
Thermodynamics. He cannot realise the procedure through 
which the laws are derived. If a group of scientist conduct an 
experiment on Hydraulics and someone from film industry 
who has no idea of Fluid Mechanics is asked to comment on 
the flaws of the experiment , will he be able to do that? Will it 
be wise to ask the opinion of a Sport Star or a Comedian on 
these Scientific tests? This is what is taking place. Whenever 
there is an issue related with Islamic law , the media will 
propagate the views expressed by those people who don't have 
basic understanding of Islamic Jurisprudence. Sometimes 
people who openly disregard religion as a premise altogether 
and moreover openly show disregard towards Islam as a 
religion are asked to express their view about Islamic ruling. 
Many a time the views expressed by a particular cult is 
propagated as the main ruling of Islam, the motive is to 
strengthen these cults and spread confusion among the 
Muslims. The basic teachings of Islam about belie! in one 
Lord, belief in Prophet MuhammEd ( sal Allahu aiayhi w f a 
sallam) as the last and final prophet, belief in life after death, 
etc is easily understood by all the Muslims but the matters 
related with Jurisprudence law, business law, property law etc 
requires expertise which is acquired by years of learning under 
certified scholars. 

There is a consensus of Islamic scholars on the permissibility 
of using amulets containing verses from Qur'an and Sunna. 
Sufficient evidence has been provided in the previous pages for 
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those who want to know the truth of the matter. It is high time 
that those sects which have gone astray from ahlus sunnah wal 
jamah should stop being a tool in the hands of enemies of 
Islam and cause disagreement on every issue. 

May Allah accept this book and make it a means ot uni tying all 
the Muslims. Ameen. 

May peace and blessings of Allah be upon Sayyiduna 
Muhammed ( sal Allahu alayhi wa sallam) upon his family, his 
companions and those who follow them for the best until the 
Day of the Judgment. Ameen 
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